— N 


An HIS TORICAI 


TREATISE 


WRITTEN | 
By an AUT HOR ofthe Communion| 


of the CHuR CH of ROME. 
TOUCHING 


Tranſubſtantiation. 


WHEREIN 
Is made appear, That according to the 
PRINCIIES of That C nunc, 
This Doctrine cannot be an 


ART ICI E of . 


Pr gu, Te Setond edition. C. 22 


L ON D d V,. 


Printed for Richard Chiſwell, at the Roſe and Crows | 
in S. Pauls Church-Yard. MDCLXXXVIL 


—_— 


3 tl 


* 
* 
, ) 2 — 
7 , 
* 
- 
A 4 
Py 
- * 
7 ＋ꝙ—— — = — —, _ Xs _ Pa 8 * * 
9 - * 
. * — — 
4 
"© 
* 
* 4 ED ———ÿ—ꝓä ñ ́ ́ ꝙ —T.w7 . err ter a ——— — — m —_— % 0 * * - _ Fen ' 
id . - * - my * 
# — * - 4 
- 1 
. 


4 - p 
* i ® J . þ 
© ms * 2 * * by 
» ws f U ; '4 7 * * a —— 
. 4 = 7 
4 4 1 0 . * 
1 * a 
ob 0 5 $ 4 
- . 
1 | © . . : 
o +», » 


: 7 3 — 4 p 
* * 4 % — 5 * * : 
4 * 1 . 1 1 - 
— 2 jou 
| bs 4 * 5 n . 4 2 00 — 4 k 0 . 
l 4 . . 
* 1 4 , = * 
, \ ; ' 0 — n k \ X 
1 . » pu : * , 
F * 5 = % „ R 
[ PP 4 ; 
-* 
2 2 5 
i of * * 
* 4 a N * f 
7 ' 1 a 
| : 1 — " 
i ö . 4 
| 0 f 
: . 
5 | * | : 
* F Y > 
' hb Y ' | 


* 
- 
* 
5 
* 
* 
* 


—— — 
——ä—ñ—ĩ— — 
. 
” 
- 
. 
* 
* 
* 
- 
* 


- —— * 
N * — cus 
» 


So ” 
bd — — * _ — — — : 
* - — . - * 
— , C 
* * —— — 
\ 
. * 
s 


PREFACE. 


T is well known that thert art in the Communion of the 
Church of Rome, à great many Learned Perſons, - 
that do not approve of all which it teacheth, and that 
do earneſtly long for 4 Reformation, although they 
— remain within its boſome. But it is no leſs true 
that there's but very few, that have the courage to make their 
— known, and tis no hard matter to gueſs at the Rea- 

on, Of bb. c A "4 

In the leſt Age, one Picherel, and ſome others of great 
zote,wrate [olid 1 reatiſes on certain matters of Controver fit, 
aud cp d themſelves juſt as Proteſtants do now. And 
in the preſent, Moalicur de Marca did the ſame, on the 
Dodine.of the Euchariſt, and Barnes, a Eminent Be- 
nedictine, ow moſt of the principal Queftions wherein Pro- 
reſtants differ — Church of Rome. But es if every 
one feared ſuch uſaxe u Father Paolo, aud poor Barnes 
found, for the Liberty they had talen, the works of theſe 
ſamcere and learned Men, have almoſt always been [uppreſt 
during. their Life-time, and not ſuffer d to come abroad till 
«fter their Deceaſe. 4 | 

| It is therefore ſomething wore than ordinary, to behold 
the Work of a Perſon now living, and of the Communion 
of the Church of Rome, that p ſbew the like affettion 
for the Reformation of his Church in the Doftrine of the 
1 f A 3 Euchariſt, 
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Euchariſt, and that heartily wiſhes, the Biſhops and C 
France, would take it inte their ſerious — 


Fhis Perſon is conſiderable for his Quatity, but much more 
for his great Learning. 


was an intimate friend of the 
late Monſieur de Launoy's, «noted Divine of the Faculty 
of Paris, who mightily defired to ſee a — Council, wherein 
Men might {peak their thoughts touching the Reforming | 
the Romiſh Church; and it plainly appears he was of th 
ſame jndement with this Eminent Perſon, touching the Do- 
ctrine of Tranſubſtantiation. 

The Reader may reſt aſſured that the Author's Manuſcript 
Copy has been exactiy follow d in the Edition of this Work ; 
which nd! only his Letters, now in our Hands, will juſtifie, 
but alſo the Original of theſe Papers, which he ſent to 4 
Friend to be Printed. 

It is to be hoped the World mill not take it ill the Aa- 
thor of this Work be not more particularly deſeri d, which 
could not be done without e him tothe malice of thoſe 
who uſe all manner of ways to deſtroy ſuch of their party, 
4s do own the Truth. It nearly behoves the Biſpops und 
Clergy of France, to make ſome ſerious Reflections up- 

en what” the Author thought fit to repreſent to them concer- 
ing Tranſubſtanriation. The ſame might have been ſaid 
to the other Articles of the Romiſh belief, whith are re- 
jetted by Proteſtants, as ſo many additions tp the ancient 
Faith of the Primitive Chriſtians ; which are impos d upon 
Mens couſciences by the Clergy, by ſuch unheard-of ways, 
and that are ſo contrary to the nature of Religion. If 2 
Remonſtrances as theſe, are not of ſufficient force to make 
them change their proceedings againſ Proteſtants ; they 
will at leaſt ſerve to ſhew their Injuſtice before Men, and 
will — 2 * gravate their condemnation before the Tribu- 
nal of God. 
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HAT ſeveral — 8 RT of the Church of Rome bave 
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proved: In GENERAL. 

Firſt, The Paps# themſelves confeſs , that Tranſubſt entiation 
is not expteſiy mentioned not taught in Scripture. 5 
$0, Scotws. — Salriel Biol. ib. 
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Secondly, That Tranſabſt anti ation comprehending infinite diffi- 
culties, we do Hot yet find that either the Few? or Gentiles have 
objected any thing to the Chriſtians in their diſputes againſt it. 5, 
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Who yet have traduced moſt -of the - Myſteries of our 
Religion. 7 
Whiek-plaisly ſhews that Tranfubtmmimion was not then 


known. - ib. 
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In PARTICULAR. 


Tranſubſt amiation was not believed by any of the Fathers bf 


the Church. This ſbewn in — the ſeveral Ages. 
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' TREATISE 
Tranſubſtantiation. 


Written by one of the 


CHURC Hof ROME 


1 bet E. Biſhops of France in their laſt Aſembly held at he c 
| Paris in the year 1682. compos'd a Paſtiral Letter = A g 
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addreſſed to the Proteſtants, to invite them to teturn Method to 
to the Communion of the Church of Rome. And ng try 
becauſe in order to put an end to their differences in Matters of 
Religion, ſome Rule muſt be agreed on to be received by the 
different Parties ; they laid down ſeyeral Principles which they 
called Methods, as fit to be made uſe of, whereby to judge what 
ſhould be received as an Article of Faith. 
In the Fourth Athod they laid down as a Maxim, that the 
true means to diſcern what relates to matter of faick, or not; 
is to ſee if the Article which is to be admitted, was always be- 
lieved as Matter of Faith; that is to ſay, that the French Biſhops 
admitted in their paſtoral Letter, the Maxim which Pincentinz 
| Lyrinenſi left us above 1 100. years ago; That great Care 
taken to retain in the Cath:lick Church, what hath been believed 
where, by all, and at all times, as being the true Meaos whereby 
todiſcern what is Matter of Faith, and what is not. This ſame 
is the Rule given by Pope Pius the Fourth, who obliges them to 
ſwear in the profeſſion of Faith, added to the Council of — 
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Saedes That the Holy Scriptures ſhould not be 1 Jn by - 
— cen - he unanimon — of the Aunt Fa. 17 
ſeaſun Patrum. The Proteſtants have 22 this Maxim ſo reaſonable, that 


Admitted by Monſieur Larroque a French Miniſter, ſaith in bis Preface to the 
the Prote- Hiſtory of the Aae, that he believes there is 0 Man of Senſe, 
ſlants. but ough o admit o 
by the Ad Church of England , by Php Alcan, by 
P * — Saultetus, Caſaubon, Gyotins, Niſſius, BQa, 
G ho 
of his Hiſtory of Memorable things from the Creation of the World, 
to the year of Chriſt, 1125. | 
Tranſu Biſhqps of Frange have - propoy'd to 
IT oe URLS; 
examined. by fsh a 44S} 2 ut the 
* Council of 
in the year 1215. ſuppos'd it to be ſo, non quiaipſam quam tenem u 
fidem commendaverit Mile vit amis Optatus, vel Me diolanenſis Am- 
S. Auſtin. againſt the Donatiſts,' De un. Ecoleſ. cap. 16. But be- 
cauſe tis contain'd in the Holy Scriptures, and underſtood in that 
have gone before us. 3 5 
This is what we now undeftake to perfotm by the aſſiſtaate of 


it. And it was received as a Rule of Faith 
recites their Aut Rorities, J inthe Prefitce 

bſtan» Seeing therefore that the 
of Trent has defin d it ſo; Or that the Council of Lateran 
broſuns, aut quia (ollegarum Noſtrerum Conciliis spſa predilt aeſt ſauh 
Senſe by the unanimous conſent ot the Def@ors and Comncals, that 
God's holy Spirir, and with a diſpoſition of Mind free from all 


- 


Malice and Prejudice, according to what G ſaith io Sal, 
4d 


in the beginning of the Book of Cualine, Omnes bomines qui d 
Rebut dubiis conſultant, ab ira & odio Vacuor efſt debere, (+ bai 
facile animum pervidere verum, ubs illa officiunt, * And, Sc. Auſtin 
upon the againft the Letter of the Manic hean, by, then 
called the Letter of Foundation; Ut autem facilius miteſcatis, &. 
nemo neſtrum Je jam queramut quaſi ab utriſque neſt iar, its enim 
diligenter & concorditer 4 poterit, (i nulla tener aria preſumption 
drventa & copnita eſſe credatin. OG GO 
But not to over-burthen this ſmall Treatiſe with too great 
a number of Arguments or Citations, we will chiefly examine 
two things; Firſt, Who thoſe Catholick, Epe are, that believed 
the DoArine of Tranſubſtantiation vor to be ancient. S:candly, 
what thoſe Doctors haue writ be true: And whether the can F/T 
produce ſufficient Authorities to believe that the ancient Churc dis ye! 
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PART 1 


T* the firſt place, That there have been Catholick Doctors Several Do- 

which have taught, that Tranſubſtantiation is no ancient .. the 

Doctrine, Suarez. formally aſſerteth it, although indeed he —— = 

ſaith, their Opinion ought to be corrected, The truth, is, Peter lieved the Do- 

Lombard Maſter of the Seatences, faith expreſly, Si queras quali, ctrine of Tran- 

- ſt illa — an formalis, an ſnbſt anti ali, an alterius generis, de · — 
non . 

Secondly, f Scotus ſaith, That there were formerly three Opi. — 2 
nions touching the changing the Bread into the Body of- Chriſt, in 3. Tom. N 
the firft of which held that the Bread remain'd in the Fuchariſt, £5. Dip. 
In the Paragraph, quantum ergo ad iſtum articulum, &c. he faith, 


. 


„* ————. 


* Lombard 


that at preſent the Church of Rome holds Tranſubſt anti ation. Nunc J. 4. d. 11. 


antem ipſa tenet ( Sancta Rom. Eccleſia) panem tranſubſt antiari. f Scotus in 
And a little under, he faith, ad rertinm ubi tat vis, dicendum quod + 4 11. 4. 
Eccleſia declaravit iſtum intellectum eſſe de veritate fidet, inillo * 
bolo edito ſub Innocentio tertis in Cuncilio Later anenſi. And Lace | 
this Declaration made by this Council held in the year 1219, it. 
is an Article of Faith. Tenendum eſt efſe de ſubſt antia fidei, & hoc poſt 
Nan declerationem ſolemnem. * Bellarmine doth own that Scotxs * 14h, 3. 4e 
did believe Tranſubſtantiation was no Article oFFaith before the Euch. cap. 23 
Council of Lateram under Innocent the Third; but he adds, that 
*rwas becauſe Sora: did not know of the Council held under 
Gregory the Seventh, and that he had not read the Authorities of 
the Fathers which faith Bellarmine, I have now recited. | 

Thirdly, +4 Peter Dayly, Cardinal and Biſhop of Cambray ſaith, f N Dayly on 
It doth not clearly follow from theDetermination of che Church, 4th Sent. q. 6. 
that the ſubſtance of Bread ceaſeth, therefore he doth not be- t. 4 
lieve this to be the ancient Doctrine. 8 

Fourthly, Cardinal Cuſa, Excit. I. 6. Serm. 40. Super una *Card.Cuſa- 
Oblatione, conſummaevit, & c. ſaith, That there were ſome anc ln 
7 88 1 did — believe Trauſa — 

„ Eraſmus in bis Notes on the Firſt to the Corinthians, 

Taith, That ic. was late ere the Church eſtabliſhed Tranſubſt au- . 


B * Sixthly, 


3 
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tia ion. 


70. Seck. 2. 
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4. Hiſtorical Treatiſe of Tranſubſtantiation, 46%, 
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zr, A Fir Toaſt of Thi ute, 
r Alpbouſes * Sixthly, Alphonſus 4 Caftro, ith, That the ancient Writers 
ER 4 very ſchon Fo Ti ors i e 
7 1:5 Seventhly, + Tonftall Biſhop of Durham about the middle of 


Tonſ{tal Lib. a 
7. % che . the laſt Cencury, ſpeaking of the Bread: being changed into the 


crament. Body of Chriſt, ſaith, It were muchbetter toſeave it to the Liber= 


ty of Chriſtians to believe as they pleas d, of the manner in 
which this change is made, as it was praCtis'd in the Church, be- 
fore the Co” of Lateran. of 1 

A Eighthly, Caſſander in his Conſultation wit Emperotir 

— Maximilian the Second, ing the differences cf Religion, 

| confeſſeth that Tranſubtantiationisa Novelty, and that "were 
much better to keep to the terms of the Ancients 3 that the A» 
buſes therein, approach near to Idolatry. 

i Ninthly, Charles du Moulin, the Oracle of the French Civilians, 

Du Moulin. upon the Edict, and Ordinances of France, againft the Injuries of 

| Paper, Num. 406. ſpeaks in theſe Term; ; /movent the Third, 
forged, or at leaſt eſtabliſhed it as a general Article of Faith, and 
as neceſſary to be believed by all, as that of the hely Trinity, 
the Tranſubſtentiation of the Bread and Vine into the true Body 
and true Blood of 8 Chriſt. 5 2 

0 — - Tenthly, John Tribarne a Spaniſh: Divine, in the 4th. Sent. 

oil. wn 3. Diſp. 42. S. 1. laith, That in the Primitive 
Church is was matter of Faith, that the Body of Jeſas Chriſt was 
contain'd under the Species of Bread and Wine, but that *twas 
not any matter of Faith to hold that the ſubſtance of Bread was 
changed into the Fleſh of Feſws (brift, and that it ſubliſted no 
longer after Conſecration. 8 N 

——— Etcventhly, Monſieur de Marca, Archbiſhop of Prris in his 

De Marca. poſthumous Differtations, ſaith, in his French Treatiſe of the 
Sacrament of the Euchariſt, That until 8. Chryſoftom's time, it was 
believed the Bread was the Body of Jeſus Chriſt by a marvelous 
change that comes on the Bread; but that it becomes united to 
the incarnate Word and to his Natural Bedy, the Bread not 
changing its Nature, and yet not going into the Draught; which 

zs a kind of pious conſideration which he added agaialt Oren. 
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4 «for the Second nber chere ia ee Tet the 48 
to be found in theWritings of the Ancients Aafficient Au- cients indeed 


thoritjes, to believe that the Azcienrs did not believe Tranſub- lieve Then 1 


405 Before 1 alledge their Authorities two Reflections may be“ 1. 


made. 

Pak, that our own do obſerve maren re 
ation is not expreſiy mien — mention d nor ta e The Hopi 
* Scotus cited by Bellgrminey pf the Euchariſt, Lib. 3. cap. 23. it is nor ex- 


'Bread's Ae 
that it cannot be pro. — 


lon, 1 hay — 0 0 aly Ne from the words of Jefus Chriſt, preſly 2 


27 05 00 


ved by natural Reaſon, 1 ity of the Bible, but odly f, Or4ham. 
pla fare are 5 7 1 5 | ad Lib. 4 4. 34+ 
74 *-Alfanſus de. Ca Mes, what Ockþam than . That i it * Alfonſus de 
<a, be proved: by vr ity of the Ancients, for he faith, Caſtro. 


Was. nat. ty 0 mn no ef than Thanlgences were in YVacabulo In- 
the 2 of the Crank "  dulgentie. _ 
Gabriel |, Biel a dhe Blot of Tres anti ation, faith, That it is Croll is 


not 1 5 y 3 ks res, 

4jetan: "Tag * the words of Jeſus Chriſt y ca ** 
Neues Body,Clear, ei ither for the N Preſence, nor for Tran in 5 þ. 8. 
ee „Vich cat determination ol rhe Church be joyned Ty, , 75 


1 4 Reflattion,) is toe Tranſubſt entiation comprehend- ob 2. 
eren be ies quite contrary. to natural Reaſon, None of the 


Df the ew. 5 0 Fremeonden, Giputing a ainft Pagans ob- 
ID 5 ps; dream'd © maki vg any objections ar 


rde charges us ſtam the dif- 
Bengel i invent * AZ ficulties of ir, 
before Azron; and 4 alk Not Trypha. 
was born of a Virgin, tia 
_/ wa God 
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Nor .Celſus, 
* . 68 2 
constr. Celf. 


Nor Julian. 


ſor the plurality vl : as if Chill 1 
tisfid in worſpping om God, under cofonr that they adored 


; Ptiſm can't fo much: as cleanſe 4 Leper, nor 4 Scurf, it cannot 
beal a Cancer nor the 2 He aggravates what we read, that 
Ather 


a = Ps 


41. Eiiftorical Treatiſe of Tranſubſtantiation. 
God ſhould be bern, be made Man; that we adore a Man, that 


we ſhould put our truſt in him, and that we ſbould invoke another God 
heſides the Creator, all this appears in S. Faſtin Martyr, in his 


1 1 againſt Trypbe. 
- The Pagans reproach us for ſaying God has a Son, that this 
Son ſhould appear in humane ſhape, and they ſtile it the Follies of the 
Chriſtian Diſcipline z that God ſhould be born, and that he ſhould 
be born of a Virgin, and be 4 God of fleſh, crucified and buried; 
The laſt Judgment, the pains of eternal Fire, the Joys of Heaven, 
the Keſurrect ian of the Dead. All this appears by Clement of 4. 
lexandria Stromat, I. 6. by Tertullian his Apologet. ch. 21; 47. 
in his Treatiſe of the Fleſh of Chriſt, ch. 4. and 5. And in his 
Treatiſe of the Teſtimony of the Saul, ch. 4 By S. Juſtin in 
his ſecond Apology, and Arnobius in his ſecond Book, | 
Celſus, in-* Origen, ſcoffs at the Incarnation, as of a thing 
unworthy of Gat In the Sixth Book, he laughs that we 
ſhould believe God ſhould be born of « Virgin. Fa the Third 


and Eigbth Book, he ſaith of Cbriſtiamt, That they honour 


with a Religious Worſhip. even above all Religion, à Man that 
was a Priſoner and that ſuffered Dearb. He even thereby ꝑ 1:ads 
of bis Gods: as if Chriſtians'were not ſa- 


Teſus Chriſt ; If Chriſtians, ſaith he in the Eighth Book, worſhip- 
ped but one God, they mig ht have ſome colour to "deſpiſe others. But 
they pay infinite Honours ta him that has but very lately appear'd, 


: - 


and yet they don't think t hey diſpleaſe God when they ſerve 4nd honour 


' bis Hinter. 


Julian the Apoſtate oppoy'd the Adyftery of the Incarnation, the 
Ewinty of Jes Chriſt, the Salvation he purchas d for us by the price 
of his Blood; he reproaches us with the glorious Title of e 
ther ef God, which we give to the Ble Virgin; he conteſts 
the Myſtery of the Trinity of Perſons and Unity of Eſſence, ac- 
cuſing us of conteadiſing. Ahſes, who ſaid, There is but one 
God. He reproaches us for Baptiſm , See, faith he, wbar Paul 
ſaith to them, that they are ſanttified and cleanſed by Water, as 
if Water could penetrate to the Soul, to waſh and purifie it; Bas 


God Viſits the Iniquity ef the Fa n the Childrex, thereby 


| to:endeavour to attack the Doctrine o Original Sin. He bold- 


ly queſtions what God ſaith in the Book of Numbers touching 
: Phine as 


\ 
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Phineas, that thruſt his Javelin through the Body of an I, 
yaelite that committed Folly with a Adi amitiſh Woman, which 
turn'd away Godis Anger from the Children of Iſrael, and hin- af 
der'd him from conſuming them. Let us ſuppoſe, ſaith he, that 18 
there had been to the Number of one Thouſand that had attempted 
to have tran ſſed the Law of God, _— ſix hundred Thouſand to 
have been deſtroy'd for the ſake of one Thouſand \, it ſeems to me to 
have been much juſter to have ſaved one ill Man with ſo many good 
| ones, than to involve ſo much good Men iu the rene of one bad 
one. 
| There's ſcarce any of our Myſteries that have not been cer- 
ſur'd by the Jews or Pagans; yet tis very ſtrange that not one 
| ſhould accuſe us of admitting in the Euchariſt, accidents with. 
| out ſubſtance, whiteneſs without any thing that's white, roundneſs 
without any thing rowd weight without any thing that's eig hey; 
A corruption whereunto the ſpecies are ſubject, without any ching 
that's capable of being corrapted;, a Nouriſhment in the Symbols, 
without any thing that can nouriſh; a power in the Nine to be ſmelt 
without any thing that may be ſmelled. No body ever reproach*d 
vs with ſo ſtrange a thing, thata Man with ane ward ſhould 
deſtroy a ſubſtance which he holdeth ja his hands, and that never- 
theleſs againſt the teſtimony of all the Senſes, 1 ſee that which is 
no mbre ;, | feel that which I do not feel, | taſte that which I do noe 
taſte, l underſtand that which 1 do not underſt and; I touch that which 
| 1 do not touch, that I ſhould'be nouriſhed with nothing ;” that my 
taſte ſhould be delighted with nothing; that my Eyes and Ears 
- ſhould-de ſtruck with Nothong. | 
1 The three Reflections we have hitherto made, That many of the Hence ir ſol- 
antient Catholick Doctors have not believed Tranſubſt antiation to 195, that 
| be antient , That they have Judged it could not evidently be dedu- — 
| ced from the Holy Scriptures ; and, That the antient PaganPhiloſo- not anticns. 
| a v1 an; g * | 
3 phers ba ve not reproached us with it, are three very Sup- 
| M to make us mightily doubt the Antiquity of this Doctrine. 
to ſhew evidently that twas but in the left Ages that this 
opinion was made an Article of Faith, we need only conſult the 
. Doctors of the Primitive Church, and ſee if they have effectively 
explain d the Euchariß by the Syſteme of Tranſubſtantiazion, 


* 
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2: That the Fathers of the S EN D Our URY 
| did not believe Tranſubſtantiation. 


ended, there was preſented to the chief of the , Brethren, 

3 79 « which was God's Aliniſſer, the Bread and the Wine, mixt with 

. « Water, which he receiv d imo bis bands, and giving thanks and 

1 Ls g to the Father of Heaven and Earth, through Jeſus 
7, : « Chriſt his Son, and the Holy Ghoſt, &c. and the ſaid Prehident 
1 «or Miniſter having ended bis thanggiuing; the People ba- 
ing all ſaid Amen, thoſe whom we call Deacons and Miniſters, e- 
& tending on this Holy Service, give to every one preſent at the Holy 
&« Communion, part of this' Holy Bread, ſo bleſſed and glorify'd;. and 
& Alſo of the Holy liquor mixt of Wine and Water, uponwhich Prayers 
« bad been And à little lower, ** Behold, Lord, we do nat 
© receive this Bread nor this Wine as common Bread and Wine, 
© but as Jeſus Chrift is become Fleſh and Blood by the Word, ſo alſo 
che nouriſhment which by the Word is become 4 Sacrament, and 
# of which by converſion and change, our fleſh an Bod are 
&« nouriſh*d, is 4s we have lrarned, the Fleſh and Blood of  Zeſus 
« Chriſt incarnate. Gd) 

If St. Juſt in had believed that the ſubſtance of the Bread, Mine, 
and Water had been changed after Conſecration, t they had 
been deſtroy'd, how could he have ſaid, that after Conlecra- 

tion the Deacons did diſtribute to the People the Bread, the 
Wine, and the Water? Hu- 21 aao 
- Secondly, — een n 
as common Brea ze: this lan amongſt the antient 
Doctors intimates, that bath — other do ſtill ſubſiſt, 


dut that by Co i have acquir d a neu 
quality, Aawhen — — dae e 


oach not to Bapts to common Water. Or as. 

ſaith of Baptiſm, Dy not deſpiſe the Holy Font, and look not upon # 

as common Water. 39 

To conclude, this bleſfed Martyr faith, Our Body and Blood 

are houriſh'd by the change of the Euchariftical food, which 1 
an 


OY 


Apel. 2. 8 Faſtin Martyr ſaith, ©* That after the commen Prayers were - 
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and turns it ſelf into our Fleſh and. Blood. Theſe words plainly ſhew, N 
that tis the Bread and Wine which are turn d into our Subſtance, A GE ii, 
into our Fleſh, and into our Blaad, ſeeing that tis certain, that Ja 

the real Fleſb and Blood of Jeſus Chriſt, is not converted into our % 
Freſh and Blood, So when Faſtis ſaith, That the Sactamental Food a 

is the Body and Blood of Jeſus Chriſt, that iniports, that tis not 

e mmon Bread and Vine, but a Bread and Wine which is to be 

conſider'd as the Fleſh and Blood of the Word incarnate. 

8. trenans ptoves againſt / alentsne and his followers, that our Tp 
Bodies ſhall not be deſtroy d, and by conſequence that they ſhall ———— 
be raiſed incortuptible by teceiving the Sacrament, as the Bread 
of the Exchariſt becomes ſupernatural by the invocation of the 


Holy Ghoſt. | ö 
Ve eftabliſh in the Euchariſt, ſaith 8. Irenzus, the Communion Adverſus He- 


and unity of the Fleſh and of the Spirit; for at tho Bread which is of L. 4. 6. 24. 


the Exrth receiving the invocation of God, xsnotonter common Bread, 
bat is the Sherament compos d of two things, on Terreſtrial, and the 
other Celeſtial : So alſo our Bodies which receive the Euchariſt, are n 
longer corruptible, but have the Hope of a future Ræ ſurrection. 
his page doth ſuppoſe, that the Bread remains in the Ex. 

chariſt; in the firſt place, becauſe if Conſecration did deſtroy the 
fuuſluner of the Bread and Wine, it mult be conſeſs d the Holy 
Docter had taken wrong meaſures, to ſew that theFleſh is not 
deſtroy*d by the grace of the Holy Spirit, by the Bread of the 
Euchariſt, which ic ſelf (hnald be deſtroy'd by the grace of the 
Spirit which comes upon it. . 
- Secondly — prone" frenaw ſaith, How is it they 

; the F l- 4 turn 10 corruption 4 ſeein it Is 
Deb chobody and bed c a 

Now theFleſh is fed by the converſion of nouriſhment into the 
body, which not being to be ſaid of Foſs Chrift, is only to be 
apply'd tothe Bread, Moreover theſe words, That ade Curb 
35 compes def two thing «;(uficietitly. ſhew;that the Breed remain: ʒſor 


to ſay Iremtus means by a T erreftriulrbing; the aocidents Of Bread N 
Wine, beſides that $. pin in dhe a 


«cond Book of Sebloguics, 
Chap. 12. that tis a thing monſtrous to ſay that accidents 


without a ſubject; Ireneus alfo himſelf faith, Book 2. cap. 14. 
that Water cannot be without tuoiſture, Fire without heat, aStone 
without hardneſs. For theſe things are ſo united, that the one 
cannot be ſeparated from the other, but the one muſt ſubſiſt in 
the other. So in like manner, by this Terreſtrial thing mriT be 


undei ſtood 


| 
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_ - N. art underſtood the Bread, as + Gregory Nax. ſaith in his fourth 
x E 11. Oration according to Bilius his verſion, Baptiſm alſo is compo;'d 

» r:wothings, Water and the Spirit; — — — 

Irene __. corporal manner, bus the other it inviſible and operates after a ſpiri- 

' tual manner; the one is Typical, the other cleanſeth that which 5s in- 
ward, and moſt hidden. | 

Clem. Alexand, Clement of Alexandria (faith the ſame in different terms, The 

Pedat. l. a. © Blood of Chriſt is twofold, the one 5; Carnal, whereby we are 

„ deliver d from corruption , the other is ſpiritual, whereby we 

© are ancinted,' and that is to drink the Blood of Feſus Chrift, 16 

tee partakers of the incorruption of the Lord. Now the virtue 

© of the Word is the Holy Spirit, as the Blood is the uertus of the 

&« Fleſh. By Analogy then , the Wine, mixt with Water, as 

© the Spirit with Man; and this mixture makes the Wine the 

A pleaſanter to drink, but the Spirit leadeth to i on. Now 

© this mixture of the one with the other, to wit, of the Wine and 

« the Word, is called Euchariſt, which is hig hiy eſteem d. whereby 

© theſe who worthily partake of it by Faith, are ſanctify d both in 


&« their Body and Soul. 
Grzce When Clement of Alexandria ſaid that the Euchariſt is a mix- 
edi. ture of Wine and the Word, it is a compoſition, a mixture, which 
ſignifies mIx- could not be, if there was but the Word only in the Euchariſt, „ 
— For a mixture is at leaſt of two things. So the Fathers have 


called Jeſus Chriſt, a mixture of God and Man. The Body of 
S. Auſtin Ep. Man, ſaith S. Auſtin, ii A mixture of Body and Seu; the Perſon of 
3. ad Yoluſen. Chriſt is a mixture of God and Man. 
Theodotus. The Epitome of Theodaus ſaith, The Bread and Ol are ſancti- 4 
— fied by the virtue of the name, and they remain not what they were be- 
fore, though to look, on them they ſeem to be the ſame, but by virtue, 
they are are changed into 4 Spiritual force. So water ſanttified is be- 
come Baptiſm, it not only retains what's leſs, but alſo acquires 4 
anttification. 
f The author faith, The Bread is changed, but when he adds 
that tis into a Spiritual virtue, he quite excludes the change of its 
ſubſtance, for by virtue, and Spiritual, cannot be underſtood 
any other — that of virtze and quality, ſeeing this Author 
ſpeaks of this change, as being common to the Water of Baptiſm, 
to the Oyl of Unction, and to the Bread of the Euchariſt. 


That 
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That the Fathers of the TIR D CExTuryAGE in 
did not believe Tranſubſtantiation. G7 ION 


Ertullian in his firſt Book againſt Mercion , ſhewing that Tertullian. 
Jeſus Chriſt is not contrary to the Creator, as this Here. 
tick affirm'd, faith in his 14th. Chap. Hitherto Jeſus Chriſt has 
not condemn'd the Water wherewith be cleanſeth bis Children, nor the 
Oyl wherewith be anoints them, nor the Hony nor the where- 
by ” * them bis Children, nor the Bread by which be repreſents 
his body. | 
By this paſſage, the Bread repreſents the Bo Jeſus Chri 
cherefore t 7 8 * n the Sacrawent A A — 
is not re us Chriſt, becauſe what dach repreſent , is ano- 
ther dag A what is repreſented. W * 1 . | 
Two things have been ſaid on this place of Tertullian; firſt, 
| that the Breed ſignifies the accidents of Bread ;, the ſecond that 
* the Word repreſent , does ſignify in this place, 10 make preſent : 
-F- As when in, a Court of Juſtice a Priſoner is made appear as 
often as he is demanded. 
Againſt the former, there's no reaſon to believe that 
& Tertullian ſpeaking of Water , of Oyl, of Hony, and Milk, 
ſhould intend to — of their accidents, hut of theit very ſub 
4 own and that ſpeaking of Bread, he ſhould ſpeak only of its 
acci Mts. ? 
Againſt the ſecond it's moſt certain that in matter of Sa. 
eraments, the term to 4575 is taken literally, to ſgnißy. 
S. eAuſtin ſaith, Ep. 5. the ſigns, when applyed to' Holy . 
; are called Sacraments, Tertullian explains himſelf clearl 
* Lib. 3. againſt Aarcion, ſo that there's no cauſe of doubt. 
A he — , 7 2 has | Foun to * 
Bread t wiledge of being . ure of bis Body. 
ſame Tertillian ik 4. contra 2 hee 7 doth 
rove that Jeſus Chriſt bad a neal Body, and not one in 
ew only, as Marcion dream d, and he proves it by this argu- 
ment : That which hath e to be real and true ; 
C now 


412, | 
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dos Jeſus Chriſt hath in the Euchariſt a figure of his Body, theres 
AGE ii. fore the Body of Jeſus Chriſt is real and true, and not a Phan- 


Tertullian. 


tome. 
Jeſus Chriſt, ſaith Tertullian, having taken the Bread which 
he diftribued amongſt his Diſciples, be made it his Body, 
ſaying, This is the figure of my Body : now it had been no 
figure, if Jeſus Coriſt had not had a real and true Body ; 
or an empty thing as a Phantaſm is, is not capable of having any 
g ure. a 
From E tis 5 0 7 — 2 — being the 
ure of the Body of Jeſus Chriſt, and that which is a foure, 
femme , hingaited = the thing ſigmfied, the 5147 of 
the Euchariſt is not properly and truely the Bady of Jeſus Chriſt, 
and ſo the Bread is notdeſtroy'd , but remains to be the figure, 
of the Body of Jeſus Chriſt. | 
If it be ſaid, the Bread is deſtroy'd, and that the acci-- 


dens of Bread are the figure of the Body of Jeſus Chriſt, 'thig, | 


gives up the victory to AMarcion, to prove, that, 
jeſus Chriſt had a true Body, and not one in ſbew only, becauſe 
Jeſus Chriſt hath in 8 the figwe Of Bread, which 
is Bread only in appe 8. Marcion might have retotted 
the argument and ſaid, according to you, Tertallian, the 
Sacrament is the figure of the Body of Jeſus Chriſt ; nom 
as this figure is Tread in appearance, and is called Bread on- 
ly becauſe of the outward accidents and qualities which it re- 
tains, ſo alſo the Body of Jeſus Chriſt was only a Body in 
appearance , and was called a Body becauſe it had the outward ac- 
cidents and qualities. a 

Again, as Tertullian ſaith, That Jeſus Chriſt diſtributed' to 
his Diſciptes the Bread which he had taken to make it the 
figure of his Body; it is moſt certain he took true Bread, and by 
conſequence, that he diſtributed true Bread. 

The ſame Tertullian in his Treatiſe of the Soul, diſputing 
agataſt the Accademitians that queſtioned the truth of the 
teſtimony of the Senſes, faith to them, that we muſt not at 
all doubt of the teſtimony of the Senſes, leſt occaſion might 
farther be taken to doubt the actions of the humanity of Jeſus 
Chriſt, that it might not be ſaid, That it was untrue that he ſaw 
Satan fall frem Heaven: That it was not true, that he heard 
the Fathez's voice from heaven bearing witneſs to his * ; 

hat 
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That he was deceived when he touched Peter's Wifcs Mother SALN 
That he was deceived when he ſmelt the ſweet odour which A GE iii. 
he was pleas'd to accept for the preparation to his Death ; Tie 
or, That he taſted the Wine that he conſecrated in remem L222. 
brance of his Bluod, | + 

It is evident that to conſecrate Mine in remembrance 
of Blood, cannot be underſtood of a ſubſtanoe which is de- 
ſtroy'd all ſaving the accidexts ; This marner cf expreſſion 
in the language of the Ancients ſignifyng no more, but 
thata ſubſtance remains always in its firſt ſtate, only at- 
tains to a Higher degree, v hich is, to be the Sacrament of 
a Heavenly and ſupernatural thing. To conclude, if Ter- 
tullian had believed that the Wine had been deſtroy d, and 
that nothing but the appearance vas leſt, againſt the 
teſtimony of all the Senſes, had it not been an unpar- 
donable fault in Tertullian, to prove that the Senſes could not. 
be "deceived by the Example of the Erchariſt, where the 
Senſes are quite deceived ? | 

Origen did not believe Tranſubſtamiation when he ſaid | 
in his Commentary on the 13th. Chap. of S. Auth. expoun- Origen. 
ding theſe words of the Goſpel, what enters into the Mouth 
3 -defiles not the Man &c. as there's nothing that's impure of it ſelf 
6 16, hinag$at's polluted and incredulors but a thing i imfure, 4. 42 
«by re ef bis impurity and incredi lity ; ſo alſo, that which ge, Chri- 
ei ſanitiſyed by the word of Cod and Prayers doth not ſanctiſy Fant flop your 
«© by its proper nature, him that wſes it: If it were ſo, it would Lars 
©" alſo" fartify him that eats wrronthily of the Lord,” and none 
& ſhould have been weak, nor ſick, nor ſhould have fallen aſleep, 
&« by reaſon of fo eating » If all that enters into the Mouth © 10 4 
“goes into the Pelly, and there is caſt out into the draught, this food | | 
&« which is ſar ctiſyed by the word of God, and by Prayer, goes 
« alſo into the Belly and is caſt out irto the draught, actording ta | 
«itz material ſubſtance; But according to the Prayer which Bas © 
tt been thereunts added, it brtomes profitable ' arcording to the _— 
« meaſure of Faith, 2 cauſing the mind ib become inlighined, t 
« having regard to what ir profitable; And tit not the matter 
4 Bread, but the words which have been pronounc d upon it, 
** that avails him — _ in ay; - —_ 41 is — un er- 
© thy of the Lord, and this be ſaid of the Body Typical, or 
$6 e ; Many things mizhe be ſaid alſe of the Word made 

C 2 „ Fleſh, 
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FAALD © Fleſh, and true nouriſhment, the which whoſoever eats ſhall neuer 

AGE iii « dye, and which no wicked perſon can cat; for could it be that he 

"Ws © which continues wicked ſhould eat of the Word incarnate, ſeeing he 

Origen. U&;, the Word and Bread of Life, it would not have been written, 
© y hoſocver cateth this Bread ſhall live Eternally. 

When he faith of the Bread of the Euchariſt, that it 


ſanftifieth not of it ſelf, it cannot he underſtood of the tra- 


Body of Jeſus Chriſt, but of the Bread which remains, 
When he ſaith, This Bread ſanctified by the invocation of 
God, and by Prayer, remains in its material being, it means 
plainly, That it remains in its former ſubſtance. When 
he ſaith, That this Breadas to the matter of it goes dowa in- 


to the Belly, and is caſt into the draught as the other meats : | 


This not being to be underſtood of Jeſus Chriſt without Blaſ- 
pheming, is neceſſarily to be underſtood of the Bread. 


When he calls this Bread the Typical Body, it ſhews, plainly, 


That this not being the true Body, it is not Tranſubſtantiated. 
When having ſpoken of the Typical Body , he after ſpeaks 
of the Werd made Fleſh, which cannot but give life to 
thoſe which eat and receive him; he, ſufficiently diſtin- 
guiſheth the Bread of the Euchariſt from Feſus Chriſt; the 
former of which may be mortal, but the latter can never 


be f@ to thoſe who receiye and eat hi 3 | 
Nals paſlage is ſo clear and evident, that Saaler Senen+ 
fis in his Bibl. J. 6. annot. 66. found no better expedi- 
ent than to ſay , That. twas probable , This . paſſage had 
been corrupted by the Hereticks.  Gennebeard and Du Per- 
ron ſuſpected Eraſmus to have ill travſlated.it ; But the learned 
Origeniane 1, Monſieur Hwet ,. nominated to be Biſhop of Saint, faith, 
2-416 It 32 — by the Original Greek, that this paſſage 
is no way ed. | 
Pag. 411. The fame Origen ſaith, in Tom, 32. of his Commen- 
Edit. Huet. tary on S. John, that the morſel of Bread Chriſt gave to 
G. I. Judas and thoſe he gave the 4poftles, ſaying, Take, Eat, were 
of the ſame ſort, Now if the morſel given to Judas was true 
Bread, as it is granted, and if the Braad given the other Apo- 
ſtles was not true Bread, then the one and the other wege not 
of the ſame kind. : | 


The 


—— 
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The ſame Origen in the Seventh Homily on Leviticus, ſaith, That AL? 
Jeſu Chriſt before his Paſſion, drank Wiue, but being ready AGE iii. 
to-ſuffer , he refuſed. to drink it; Obi vera tempus advent A WO 
Cyuois ſus, cojpiens., inquit, Calicem benodixit, & dedit Diſi= . 
E Suit, dicens, Accipite & Bibite .ex be. Von, inqat, &. 
te: quia- non acceſſurs eſtis ad altare, ipſe "wutem  tanquam = 0 
Acceſſurus ad altare dicit, Amen, dico vobis quis non bubam 
de generatione vitis hujus, uſque quo bibam illud nouum vo- 
biſcum in Regno Patris mei. Origen afficms, That our Saviour 
ia. celebrating the Euchariſt, did not drink Wige, becauſe he 
was ready to approach the Altar (of his Paſſion ) and 
that the Apoſtles did drink Wine, becauſe they were not 
yet ready to approach to the Altar of Martyrdom. And 
that in this ſenſe, the Figure of the Old Teſtament was 
accompliſhed, where cwas forbidden to Aaron and bis Prieſts 
to:driok Wine when they were about to approach to the 
Altar. All this Diſcourſe. is falſe, if Jeſus Chriſt ſpakr not 
theſe words of true Wine, I will ndt drink, &c. and if what the 
Apoſtles _ was —— —— Wane. * 
Let us ſee now what Cyprian laith , The . Sacrifice of the n. 
Lord recommends to us Unity : fer when Feſus Chriſt Trl his — 
Jody, the Bread which is made of ſeveral Grains, he re- 
commended the Unity of Chriſtian People; and when he called 
his Blood , the Wine, made of ſeveral Grains and Grapes , be go 
repreſented one Flock, united by the Band of Charity, Now my 
theſe words, where Jeſus Chriſt called the Bread his Body, and 
the Wine his Blood, is as if he had faid of the Bread, This js . 
my Body, and of the Wine, This is my Blood. And if hereunto 
we add the words of the Jeſuite Sumeron, who” faid, JF 5: 
Yeſus Chrift bad ſaid, This Bread is my Body , and this Wine Na 2% 
— — it would haue obliged us to bave underſtood thife 
werds in 4 figurative ſenſe , becauſe the Bread cannot. be 4 I- | 
mane | Body, nor the Wine Blood, but in 4 figurative. Senſe. . 
Bellermine ſaith the ſame; If Feſus Chriſt - had ſaid, This, «us, 
Eread is my —_— muſt be anderſloed in a figu: 3 * 
rative Senſe; otherwiſe the Expreſſion would be. #bſurd and im- 
Now as. we ke 8. Cyprian ſaith, that Zaſus Chrift 
ſaid of the Body, That tis his Body, and of the Wize, That — © 
'rwas his Blau, it muſt be concluded therefore that Jeſus — © —- 
Chriſt ſaid of the Bread and Wine, That they were his wy Wb 
| and 


* 
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FxAL and Flood, that is to ſay, That the Bread and Wine were 
AGE iii. his Zogy and Blood in Figure, both the one and the other 
o being repreſented and ſignified by the Bread and Wine. And 
— - -therefore- in his*Epiltle to Ceciliws 5; where at large he 

proves the e myſt be mingled with Water, he faith, A 
there be no Wine in the C, the Blood of Jeſus Chriſt cannot 
be repreſented to us , becauſe tis the Wine that- repreſents to us 
the Blood of Jeſus Chriſt. And again, Vini ubique mentio eſt, 
& ideo ponitur ut I omins Sargnis Vino intelligatur. He faith 
of the Water, that, Sole Chriſt ſanguinem non poteſt ex- 
primere. Ia © aqua vidimus Populum intelligi, in Vino oftends 
Sang uinem Criſt. So that ſeeipg St. Cyprian ſaith , That 
the Wine repreſenteth, expreſſeth, ſheweth, and makes us ſee 
the Blood of Jeſus Chriſt, as the Water repreſenteth , ex- 
preſſeth, and ſhews us the Chriſtian People, it cannot be ima» 
-gin'd that Sr. Cyprian believed the Wine was deſtroy'd , but 
on the contrary, he believed that after Conſecration , the 
Wine remained, and that twas true Wire that he called 
his Blood, according to what he ſaith in the ſame Letter, Quia 
in parte invenimus Calicem mixtum fuiſſe quem Dominus obtalit, & 
vinum fuiſſe quod Sang unem ſuum ilixit. | 
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Si) That the Fathers of the Four Tu CEenTuRyY 
WOW did not believe Tranſubſtantiation. 


Euft thing. 

Mieten. Sl. 2. EAA. „Patriarch of Artiach, vpon theſe words of 

44. 6. Solomem in the Proverbs, Eat my Bread, and drink the 
Wint which I have prepar d; ſaith, That the wiſe Man 
the Bread and Wine did foreſhew the Antitypes of the Bo 
of Jiſas Chriſt: Now that which is a ye, is an Inage; 
what is an Image cannot be the thing but in Figure: ſo 
that the Bread is not doſtroy d, becauſe it is the Type and the 

Faſcbins © Tmage. VU». " Jef] % b. 

* — of ** "Aids | 

nia Fuſcbius of Ceſatea, interpreting theſe words of Geneſis , 

Dom. Evarg, Chap. 49. Verſ. 12. His Eyei ſhall be red with Mine, = — 
=_ ee 
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. Teeth white with Milk, ſaith, That the firſt words , the PAN 
Foy that the myſtical Wine doth cauſe in the Diſciples of Jeſu: A G E ir · 


*. Chriſt when be ſaith to them, Take, Drink. 3e ALL & this, Kc. 
4 theſe words, The Teeth white with Milk, do ſignifi Euſebius. 


Ex the purity and cleanneſs of the Myſtical Food, which are the {1 
. 7 el. which Jeſus Chriſt left to his Diſciples, commanding 
510 them to celebrate the Image of his proper Body; not requiring any 
= ix more bloody Sacrifices , and commanded to make uſ: of Bread foy 


the Symbol of his Body. 
82406 then that according to this ancient Doctor, the 


Wine is the Symbol, of the Blood of Cirift, and the Bread 

the Figure of his Body, and both the one and the other 
. an Image of the Body and Blood, the Image is not that of 
BO which is an Image; and by conſequence, in the Exchariſt, 
beſides the Body of Feſus Chriſt, there is alſo Bread and 
Vine, which do repreſent and ſhew him; it being evident 
by the Text of this Author, that he underſtood the words 
of Jeſus Chriſt, This ij my Body, in this ſenſe, This is the Sym- 


bol of my Body. | | 
Gl. of Jeruſalem ſaith, Quemadmodum Panis Euchariſtic Cyrillus 
poſt Spiritus Sancti invocationem, non amplins. eſt Panis communis; Hieroſol. 
ſed eſt Corpus Chriſti, ſic & ſanitum hoc unguentum nom amplius tf Catech, 
ung uentum iliud. Acht. 3. 
Mac harius, à noted Hermite in Ezype , wha wrote his x/acharin” 
Homilies about the year 368. faith in the 27th Homily, Tha —— 
before the birth. of Jeſus Chriſt, the wiſe Men, Holy Nen, Kings 
| and. Prophets, knew that Teſus Chriſt was to come to be a redee« 
| mer, but they knew not that he was to ſuffer death, that he was 
to be Ce and that he ſhould ſhed his Blood on the Croſs) 
and that they had. not attain'd ſo far as to know there ſhould be 
4 Baptiſm, of Fire and of the Holy Ghoſt, and that in the (hurch 
be offered' Bread and Wine , eAntitypes of the Body and 

Blood of Jeſus Chriſt , and that thoſe which eat of thit viſible 
Bread , ſhould ſpiritually eat the Fleſh of. the Lord. This Fa- 
ther ſaying that the Antitype of the Fleſh and Blood. of. Jeſus 
e Cbriſt is Bread and Mine, doth ſuppoſe the Bread remains, 

as not being the Real Body of Jeſus Chriſt, but a Vys of it: 
now the Type is not the verity , ſed wnbrs veritatis, faith 
St, Ambroſe, de fide I. 3, c- 8. and by conſequence, there 
is in the Euchariſt ſomething elſe beſides the Jody it = of 

eſus 
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I, Fiftorical 'Treatife of ThanſubNantiation; 


Jeſus Chriſt, And when he ſaith, That thoſe which" take the 


viſible Bread, ds ſpiritually eat the, Fleſh of Chriſt, he gives us 


ſuffictently to underſtand; chat in this auguſt Sacrament, there 
is beſides che Fleſh of Jeſus Chriſt a viſcble Bread, atid that the 
vi chile Bread is eaten corporally, aud the Fleſh of Jeſus Chriſt 


ritually. 

St. Baſil, Biſhop of Ceſaris, in his Epiſtle to Caſarea, ſaith, 
That at Alexandria, and in Egypt, each Lay-perſon for the 
moſt part, At the Euchariſt by them, and comtmunicated thence 
ſelves * when: they pleaſed, and if they receive from the Prieft a 
morſel of the conſecrated Bread, they may receive the Holy Sa. 
crament daily if they lift, taking ſome of it to day, and the rift 
to morrow, For, ſaith he, the Prieſt in the Church gives a good 
Piece or Morſel of the Euchariſt, and he that takes it, doth cum- 
municate himſelf at his pleaſure.” Now, faith he, as to the validity 
and vertur of the Sacrament , it is one and the ſunt, whether 
one recevves one morſel, or two, of the Prieſt. In what ſenſe 
car it be undetſtood that one receives ſeveral parts of parcels 


in the Euchariſt > It cannot be meant of Jeſus Chriſt, whoſe 


2 cannot be divided into morſels; it muſt therefore be 
anderſtood, that St. 2 believed that the Bread remained 
in the Euchariſt as a Typical and Symbolical Body of Jeſus 


Chriſt. —_— | 

Epbrew Deacon of the Church of Edeſſa, contemporary 
with St. Bil, and whoſe. Wricings St. Lare reports in his 
Catalogue, were read in the Church afteg the Holy Scriptures ; 
be faith, in the Treatiſe he wrote, ren ſhould nut ſtarch 
too cariouſly into the Nature of God; © conſider diligently ( ſaith 
this holy Deacon) how Jeſus Chriſt taking the Bread 
into his hands, blefſed and broke it as a Figure of his immaculate 
Body; and taking the (up he bleſſed it as « Type of bis bleſſed 
Blend, and gave it to his Diſei les, It is evi en that Epbrens 
believed. the Bread is the figure of the Jod and the Wine 
the Type of the Blood. of Chriſt ; figura autem non eſt veritas, 
ſed imitatio verit atis, ſaith S. Gaudentius upon Exodus, Tratt, 
2. the Body of Jeſus Chriſt is the veritu there maſt then be 
in the Sacrament, beſides the real Body, a material and I. 72 
8 Body, which may be tlie figure of the true Body of Jeſus 

ri 


S. Epipha- 
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8. Epiphanius having ſaid, That Jeſul Chriſt deſcended int 
the Waters to be Baptiz'd, not to receive any virtue from A C. E iy. 
the Waters, but to confer it upon them, he adds, That tis in 
Jefus Chriſt the Propheey of Har is accompliſhed, who in Reer. 
the third Chap. fpeaks of the vertbe of Bread and aur, „, 
he gave ſtrength to. the Waters, illuminans ear, & roborans in — — 
Typo carum que in ipſo er ant perficiends; and as for the Bread, ad aqua; de. 
Cibus quidem panis eſt , ſed virtus in eo eſt ad viviſicationoms. ſetndit. 
8. Epiphamius {peaks here of the Exchariſt as he doth of Baptiſm, 
he ſaich, That both ons and the other receive their virtue 
from Jeſus Chriſt, who'commudicates to them ſpiritual ſtrength, 
ſufficient to ſanctify; now as the Water of Baptiſm is 
changed only by a change of virtue, and quality, it is appa- 
tent S. Epiphamus did not mean that the Bread of the Ex- 
chanift ſhould be deſttoy d, no more than the Wer was in 
Baptiſm; elſe he would not have ſaid, that the Conſecrated Incorporee ve 
Bread was a food, for accidents cannot nouriſh , nothing can n4bil augetur, 
be fed by that which is not a Body; nouriſhment. proceeds Ariſt de ge- 
from a ſubſtance or matter, ſaith Ar;ftorle, and Bottins. — 2 
2 Pradit. faith, that tis impoſſible an accident ſhould paſs nun 544 
into the nature of a ſubſtance, u arridens in ſubſtantia naturam materi am pare 
tranſeat fieri ——— 1 201 Nn tin. 114. J. 2. 
' Gregory Nazianzen, ſpeaking of the miraculous recovery r 
of his Siſter Gorgonia,, ſpeaks im theſe terms, pouring forth 4 K th 
Flood of tears after the example- of her 'that- waſhed Chriffs feet 4 Kl 
with her tears, ſhe ſaid, ſhe would not depart thence till (he had 
recover'd ber health," ber tears were the perfume which ſbe ſpread 
over all bis Body, fhe mingled them with the Antitypes ,' or the 
Symbols of the mody and Blood ef Jeſus Cbriſ , as much at 
leaſt as ſhe could hold in her hands, and immediately, O the Mi- 
racle, ſh: found. her ſelf healed. And in his ſeventeenth Ora- 
tion, this godly Prelate interceding to the Emperor's Pre- 
fect, that he would extend his favour, and not deliver up the 


City to be plundred, 7 ſer before your 25 the Table where 


we jeyntiy receive the Sacrament, and the figure of my. Salvation, 
which 7 conſecrate with the ſame Maut — Ina 
requeſt to yen; this Sacrament, I ſay, which lifts us up to 
Heaven. 


D | — 
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It appears by theſe words, that S. Gregory lookt upon the 


AGE iy. Conſecrated Bread and Wine as figures of the Body and Blood 


of feſus Chriſt: now it they are ſigutes, then they are 
Gregory. not that wh;reof they be figures, and by conſequence, there 
is in the Sacrament ſomething elſe beſides the very Body of 
Jeſus Chriſt, to wit, the Bread and Wine, which are the Types 
and figures of it. For to ſay that S. Gregory means only that 
the accidents of Bread and Wine are the 7 ypes and ſigures, when 
he ſaith, his Siſter mingled her tears with the, Antitypes of the 
Body and Blcod of Jeſus Chriſt, as many as ſhe could kerp in her 
bends, Si quid Antityparum pretioſi Corporis aut Sanguinis 
manus theſanriſaſſet , thele words, as many 4s ſhe could gather 
in her hands, \ignify , as many pcitions and parts of the 
Euchariſt as ſhe could gather up, paululum Euchariſtic, as 
Euſebins (peaks in the lixth Book of his Hiſt. chap, 36. as ha- 
ving gather'd together à little of the Sacrament, and having 
- ſeparated it ſrom a greater Maſs, or froma. greater quantity 
of liquor. Now all antiquity agree, that the lines, the 
per ficies, the qualitiet, are inſeparable from their ſabject, ſo 
chat this little parcel of. Artiiypes, this parcel of the figures, 
cannot be a part of accidents. and of appearances. | 
Gree. V. Gregory Nyſſen going to prove that the Mater of Baptiſm, for 
N Fs oration being Water, ought not to be deſpiſed, but that after Conſe- 
af tbe Baptif. cration it hath a marvellous Virtue, he proves it by the Example 
of 7 ©. of the Euchariſt , and extream Unction. The Fread, faith he, 
& before Conſecr ation is but common Bread, hut after Conſecr ation 

* 5-5 called, and is the Body of Chriſt; ſo alſo the Myſtical Oyl, 

© and Wine, before Benediltion , are common things, and of no 

« virtue, but after Benediflion, both of them have a great virine. 
Now theſe words ſhew , that the Bread and Mie remain after 
Conſecration ; for it appears that St. Gregory's Deſign is to 
prove, that common and ordinary things have a matvellous 
force after Conſecratian, and if the Bread and Wine were de- 
ſtroy'd after Conſecration » what did operate would not be a 
vile and mean thing, becauſe. it would be the very Body of 
Jeſus. Chriſt, and St. Gregory would not well have proved 
that vile things have any marvellous virtue in them. after 
Conſecration ; for inſtance, Bread and Wine, which not ſubſe 

Ling after Conſecration, could not have the virtue to ſanctify. 


S. Ambroſe: 
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S. Ambroſe in his Epiſtle to Juſt, © explaining what 
Gomer is, laith, it is a meaſure, and that this meaſure ſigni- AGE iv. 
fies the quantity of Wine which rejoyces the heart of M aa; 
and having explaitd the Wine, of the drinking Wiſdom, S. Ambrole. 
Sobriety, and Temperance, he ſaith, That it it to be underſtood ! U. 
more fully of the Blood of Teſus Chriſt , which neither admits 
increaſe, nor decreaſe, as to grace; Hut of which if one receive 
more or leſs, the meaſure however of Redemption is equal to all. 

Plenius de ſanguine imelligitur cujus ad 'gratiam nilul minuitur, 
nihil adaugetur, & fi parum ſumas, & ſi plurimum hauriat, eadem 
per fecta eſt omnibus menſura Redemptionis. This manner of 
{zeaking of taking more or leſs of the Blood of F:lus Chriſt, 
Is not to be underſtood of the proper Body of Jeſus Chriſt, 
which is indiviſible ; there muſt be therefore in the Euchariſt, 
beſides the proper Blood ol Jeſus Chriſt, a Typical and Symbolical 
Blood, which is the Wine, which is ſo called, and of which we 
may ſay, we receive more or leſs. 

The ſame Father faith elſewhere, That as often as we receive 1. Tom. 4. dt 
the Sacraments, which by the virtue of Holy Prayer are traniſig ur u #4 l. 4+ c. 30 
into the Fleſh and Blood of Feſus Chriſt, we ſhew forth the Death 
of Chriſt. It is certain that by theſe words, S. Ambroſe lookt 
upon the Bread and Wine as figures of the Fleſh and Blood; 
now the fizare being a thing diſtinct from what it repreſeats, 
as being two correlatives, the one of which is not the other, 
it muſt be concluded, that 8. Ambroſe believed that there 
is Bread and Wine in the Euchariſt, which are the figures of the 
Bread and Heavenly Power. | 

The ſame Father ſpeaking of the bleſſing of Aſer, explain- am Tom. 1. 
ing theſe Words, / ſhur his Bread i fat, he ſhall feed Princes; "_ — 
ſaith, Jeſus Chriſt who is Aſhur, that it rich, has nouriſui d Prin- — — 
ces. When be multiply d the five and ſeven Loaves, and gave 
them to his «Apoſtles to diſtribute to the multitude, be every day 
gives us this Bread, ſaith be, when the Prieſt doth conſecrate : 
we may alſo by this Bread underſtand the Lord himjelf ( con- 
tinues S. Ambroſe ) who has given ws bis Fleſh to eat. By 
theſe words it appears S. Ambroſe diſtinguiſhes three ſorts 
of Bread .which Jeſus Chriſt gave to theſe Princes; the firſt is 
that which he gave in multiplying the five and ſeven 
Loayes, John 6. and AMatth. 15. the ſecond is the Bread 
. D 2 which 
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which the Prieſt conſecrates at Maſs; the third is that of 
which it is ſaid, 1am the Bread of Life, which is Jeſus Chriſt 
himſelf. As then the ſecond, is not the ficit, ſo neither is 
the ſecond the third: The Conſecrated Bread is another thing 
than Zeſus (briſt, the Bread of Life ,, and by conſequence, there 
is in the Sacrament a Bread diſtiact from Jeſus Chriſt, the 
Heavenly Bread. 

Gaudentius upon Exodus faith , With great reaſon we receive 
with the Bread the figure of the Body of Chriſt , becauſe as the 
Bread is compos'd of many grains, which being ground into Flower 
5: kneaded with Mater, and baked by Fire, 5 alſa the Body of 
Chriſt is made and collected of the whole race of Mankind, and 
is perfected by the Fire of the Holy Ghoſt, Now as this Author 
places the figure of the Body of Jeſus Chriſt in that the Bread 
is made up of ſundry grains, reduced into Meal, kneaded with. 
Water, and baked with fire : it follows, that he believed the 
Bread remained in the Sacrament, and ſo much the rather becauſe 
thisBiſhop ſaith elſe where, ſigura non eſt veritas ſed imitatio veritatis, 

S. Chryſoſtom expounding theſe words, / will no more 
% drink ef this fruit of the wine , umi! I drink it new in the 
„Kingdom of my Father, ſaith, becauſe Jeſus Chriſt had ſpoke 
6 ts 2 Diſciples of his Paſſion and of this Death, now he ſpeaks 
«@ 1% them of his Keſurrection, making mention of his Kingdom, 
calling bis reſurrection by this name; Now wherefore did Feſus 
« Chrift drink, after bis Reſurreftion , fearing leſt ignorant per- 
4 [xs ſhauld think, his Reſurveſtiam was only tmaginary , becauſe 
« many took the aR \of drinking as a true fign of the Reſurreltion; 
«© Therefore the Apoſtles going to prove his Lordi, fay, we that 
„haue eat and drank, with him, Tcſas Chriſt. Therefore aſſuring 
« them that they ſhould ſee him after his Re ſurrectian, and that be: 
<< would ftay with them, and that they might bear witneſs of his Re- 
©« ſurrection, might fee and behold bim, tells them, I will no more 
* drink the Fruit of the Vine, until I drink it with you in a nem 
« manner, whereof you ſhall bear teſtimony, for you ſhall ſee me 
« after my Reſurrection; But wherefore, continues S. Chry ſoſtom, 
Aid he drink Wine after his Reſurreftion and nat Water ? it is be- 
** cauſe be would thereby deſtroy a-pernicious Hereſy, For becauſe 
© there would be Heretichs that would only make uſe of: water in 
'& the Myſteries, be would repreſent the 4 eri; he gæve om.” 
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* and when, after the Reſurrectian, he eat his common — 
Ks he —— the * —.— 5 as the Vine 22 AGE iv, 
Wine and not Water, This Paſſage marketh ia the firſt place, i Fm 
That Jeſus-Chriſt drinking the Fruit of the Vine aſter his Re. E 
ſurrection, and not Water, he accompliſh'd what he ſaid in  *© 
celebrating the Euchariſt, I will no more drink of this Fruit of 
the Vine, until I drink it new in my Fathers Kingdom. This 
ſhews that Jeſus Cnriſt drank true Wine in the Inſtitution 
of the Euchariſt , for what is to be done again, muſt needs 
be done before, Secondly , St. Chryſoſtom doth not only ſay 
that Jeſus Chriſt drank Wine, but he ſaith further, That he 
diſtributed Wine amongſt his Diſciples, and the Fruit of the 
Vine, which doth not produce Water but Wine. So that theſe 
words of St. — * import clearly, That the Wine te- 
mains in the Euchariſt. 

The ſame Father on theſe words of the Firſt to the Corin. Iden in 
thians, The Bread which we break, is it not the Communion of the 924+ 
= 4 of Chriſt ? ( ſpeaks thus) What is the Bread? it i the 
Body of Jeſus Chriſt. What becomes of them which receive it? 
they become the Body of Jeſus Chriſt, Now this Propoſition, 
The Bread is the Body of Feſus Chriſt, cannot be in a Li- 
teral Senſe, for ſaith Vaſquez, The Bread without 4 Figure, 
cannot be called the Body of Jeſus Chriſt , nor the Body of Feſus 
Chriſt be called Bread. 

The ſame Father in his Commentary upon the Epiſtle to 
the Galatians, rags. yo — — of the Apoſtle, 
The Fleſh. laſteth againſt the Spirit, t rit ag ainſt the 
Fleſh; we Municheans underſtood by the 2 the ſub- 
ſtance of the Body, and by the Spirit they underſtood the 
Saul; and they ſaid, That the Apoſtle cut Man into two, 
and intimated, that Man was compos'd of two contrary 
Subſtances , one bad, which was the Fleſn; and the other 
good, which. was the Spirit, which proceeded from the 
good God, and the Body from the bad God.. Cry 
Soſtom anſwers, That the Apoſtle in this place doth not 
call the Fleſh- the Body, Apoſtelum non hic carnem- appel- 
le Corpus , as the Aanicheans ſuppoſed, and ſaith , That 
the Apoſtle do's not always mean by the Fleſh, the nature: 
ef the Body, Naturam Curporis i. but that very often . 
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fle, he means ſomething elſe, as evil Deſrres ;, and 


AGE iv. 


— 
Chryſoſtom. 


having proved this by ſundry paſlages of the Apoſtle, and 
other holy Writers, he proves it at liſt by the example 
of the 7 acharift, and of the Church, which, he faith, is 
called Body in the Holy Scriptures, he faith farther, 
That the Scripture is wont to call by the name of Fleſh, 
as well the Church, as the Myſteries, ſaving, It is his 
Body, Rnrſum Carnis vocabulo Scriptura ſolet appillare tum 
Myſteria, tum totam Eccleſiam, dicens eam Chriſti Corpus eſſe. It ap- 
pears by theſe words of Sr. Chryſo/t-m's, That he did not be- 
lieve that the Conſecrated Bread and Wine were the ſame 
with the Body of Chriſt, ſecing he proves by the Euchariſt, 
that the (onſecrated Bread and Wine are called Fliſb; ind 
that the Word Fleſh in this place, is taken for ſome- 
thing elſe beſides Body, and that he puts the Term Fleſh, 
given to the Conſecrated Bread and Wire , which are the 
Myſteries, in the tank of other Terms of Fleſh given to 
evil Deſires, and to the Church, which are myſtical and 
figurative Terms. So St. Chryſeſtom believed the Bread and 
Wine remained, and are ſo called the Body of Jeſus Chriſt 
r „as the Church 3s called the Body of Jeſus 
Chriſt. 

The ſame St. Chryſoſtom wrote a Letter to ¶ Eſariut, which 
indeed is not inſerted in his Works, but is found in Ma- 
nuſcript in the Library at Florence, and it was alſo found 
in England in eArchbiſhp Cranmer's Library, it is men- 
tion'd in the Bibliotheca Patrum, Pi inted at Collen, 1618. 
in this Bibliotheque, Tom. 4. there is found the Collecti- 


ons of an ancient nameleſs Author, who wrote againſt the 


Severian , and Acephalian Hereticks, wherein is recited a 
Paſſage taken out ot this Letter, So alſo Monſieur de Marca 
Arch-Biſhop of Paris, acknowledges the truth of this Let- 
ter in his Poſthume and French Treatiſe of the Euchariſt, 
witneſs the Abbot Fagget in his Letter to Monſieur de 
Marca, Preſident of the Parliament at Pax, who faith alſo 
this Letter was found by Monſieur Biget in a Library at 
Florence, St, Chryſoſtom in this Letter writeth againſt Apol- 
linarius, and faith, © Jeſus Chriſt is both God and Man, 
* God becauſe of his Impaſſibility, Man by bis Paſſion , one San, 

. © ne 
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« one Lord, both Natures united making but one, the ſame Power, 
* rhe fame Lominion 3; although they be two different Natures, 
each conſerves i:s own Nature, becauſe they are two, and y 
without confuſion , for as the Bread before it is. ſanttified , 5: 
called Bread, when by the interceſſion of the Prieſt, Divine 
Grace has ſanctiſied it, it loſes the name of Bread, and be- 
© comes worthy to be called the Body of Jeſus Chriſt, al- 
© though the Nature of Bread abides in it, ſo that they are 
© not two Bodies, but ore ſole Body of the Son; ſo the Di- 
© vine Nature being united to the flamane Nature of Jeſus 
© Chriſt , it did not make two Perſons , but one only Perſon and 


© one Son. 


St. Chryſoſtom faith plainly , That the Nature of Bread a- 


bideth after Conſecration ; and this, Father's Argument would 


be of no validity, if this nature of the Bread was no- 
thing but in ſhew , for Apollinarius might have made ano: 
ther oppoſite Argument, and ſay, That indeed it might 
be ſaid there were two Nutures in Jeſus Chriſt , but that 


vas 


AGE iv. 


Chryſeſtom. 


the Humane Nature was only in appearance, as the Bread 


"in the Euchariſt is but in ſhew, and hath only outward 


and viſible qualities remaining in it, whereby it is term'd 
to be Bread. | 

The Author of the imperfect Work upon St. Matthew 
written in the time of the Emperour Theodoſws ,. did got 
believe Tranſubſtantiation , when he ſpake in theſe Terms in 
Homily Eleventh, If it be dangerous to employ the boly Veſ- 
ſels about common- uſes , wherein the true Body ef Jeſus Chriſt 


This Author 
* under l 
cbryſoſton 


Name. 


it not contain d, but the Mylteries of his Body; how much 


rather the Veſſels of our Bodies, which_God has prepared to 
dwell in. 


That. 


———— — 


— 


— 
* 
— 
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Vi That the Fathers of the FIT Tu CEN Tux 
— did not believe Tranſubſtantiation. 


S. Jerom. 8 Jerom in his Epiſtle to Euſtochium ſpeaking of Vir- 
——— . gins, ſaith, That when they were teproved for Drun- 
kennels', they excus'd themſelves by adding Sacriledge to 
Drunkenneſs, ſaying, God: forbid that I ſhould abſtain from the 
Blood of the Lord. : | 
It appears by In the Second Book againſt Jovinian it is ſaid , The Lord 
theſe words, in the Type of his Blood, did not offer Water, but Mine. 
= uy im. Theſe words are indeed Jouini ans, but St. Jerom finds no 
Ada belice fault with them, For he himſclf ſaith the ſame, upon 
that there the 31 Chapter of Jeremy, Verſ. 12. on theſe Words, They 
oy 

was true rum after Goa Creatures, the Wheat , the Wine, and the Oyl, 

Wine * the Bread, and the Wine, faith he, whereof 5s made the 

Ce bey read of the Lord, and wherein it accompliſhed the Type of his 

ſay, That Plood, Now faith St. Ambroſe *, The Type ply. = Truth, 

ſhould they but it is the ſhadow of the Truth. There muſt then be in 

Ain from: the Enchariſt, Bread, and Wine, diſtin from the Body 
| maten and Bed of Jeſus Chriſt, to be che Thpes and Figare 

alſo OL it. | 

Blood of — ITbe ſame Father in his Letter to Hedibia, Let us hear, 

Lord. „ that the Bread which the Lord broke and gave* his Diſciples 

. De fide l. a. was the Lord's own Boos [yin + Take, Eat, This it my Body; 

* 4 and a little after he faith, /f\the- Bread that came down from 
Heaven is the Body of the Lord, and the Wine which he diſtri» 
buted among his Diſciples his Blood, &c. 

St. Jerom faith, That Jeſus Chriſt brake and diſtributed Bread 
to his Diſciples, that he gave them Bread, and that the 
Bread and Wine were his Fleſh and Blood. It cannot then be 
ſaid, That what Jeſus Chrift gave in communicating his Di- 
ſciples was not Bread and Mine; and when he ſaith, both the 
one and the other was his Body and Blood, -it cannot be un- 


derſtood but only} fgwrarively , for we ſee above in St. Cy- 
| priang 


MR 
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, tha the Jeſuites, Salwerer and Bellarmine , do confeſs, A 
That if Jeſus Chriſt ſaid of the Bread, Thir 5» my Boy, it muſt a Er. 
he meant, That Bread 5s tbe Figure of my. Body, the one not de- c 7 
ing capable-of being the other but figar.avvey: And the Reafon LA 
is given by Yafc when he ſaith,” F the Fronews, Thin, in 
abe words of Confecnation be underſtond of the Bread, undowhtedly by 
virtue of it, there can be wrought no Tranſubſt antiation, becanſe of 
neceſſuy the Bread muſt need; remain; Si Pronomen hoc wn illis 
verins. demonſtraret panem fatemur fore wt nulla converſio vir 
tute illor um fiari paſſet, quia paris de quo enmoidt ur manere debeat. 

The fame 8. Jeram in bis Commentary upon the 26 Chapter 


—_ to this Father, the Bread and Wine , repreſent 
the Body and Blood of Jeſus Chriſt , and therefore are not pro- 
perly and buy the Fleſb and Blood of Jeſus Chriſt , but are 
ſomething elie beſides them, and by confequence remain in the 
Sacrament: Fer to ſay, as the Author of the Second Bock of 
the perpetuity of the Faith of the Eucharift doth againſt Monſieur 
Claude, that St. Ferom means by repreſeming, to make a thing 
be preſent, we before refuted this Fancy, in Tertullian, who 
juſt as St. Jerow: And the terms ſufficiently declare, 
— 's meaning en en rr er — uſe of 
Bread and Wine, to fignifie is Body and Flood, as 
Aelchiſedeck had done, that is to ſay, as he ha verſo both 
the ane and the —— — of Bread — Wine. 

St. Auſtin in his on to the newly Baptized, which it's Ge. A 
— = _ in his —— — but was n and is — 
cited by . St. Fulgentins dr Baptiſms ethiep, Capi. ber 
« you. ſer, faith he, en the Altar of God, you ſaw alſo the laſt 
« Night , but you were not yet aware of how great thing it ir # 


. Jeſe Chriſt, and the Cup bis Blood: - alli 
ä — he ws bid, hore ge 


K ' 
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. on the ri 155 band of God, from whenes he ſhall come to 

I GE v. « jug ef the dead, how then can the Bread be his Body, 

— 4 2 — | the Cp his Blood ? theſe things wy Brethren, are called Sacra- 
nu becauſe one thing is ſeen in them, and another thing is under- 
&« food by them ? what ig ſeen hath a Corporeal Subſtance 1, what is 
«underſtood bath a Spiritual Fruit. If then you deſire to underſtand 
« what the Body of Jeſus Chriſt is, hearken to the Apoſtle which 
& ſaith, Tou are the Body of Chriſt and his Members: If then 
« are the Body of Feſus Chriſt and bis Members, it is the 25 
* of what you are, which is upon the Holy Table , it is — 
« of the Lord, which you rectiue; — in Jaying Amen, 
tc and ſubſcribe to what you are. you that are unit 
< you make but one Body of Bl Chriſt » of which — — * 
© Members, which is what is ſig ni — by the Bread — 0 
© ſeveral Grains , and by the Wine which 1 made of ſundry G 
For 4s Bread to be made a wſible Species of Bread, is 2 
© ſandry Grains callected together in ane, and the Wine, &c. 

St. Auſtm St. Auſtin laith, That the Bread is the Body of Chriſt, which 
cannot be but impropert and figuratively , as hath been ſhewed 
above; for by Confeſſion of Roman (atholick Doctors, eve 

Propolition that faith of the Bread, That it 8 the Body, mu alt 

needs be typical and figurative. 

He ſaith what is ſeen is Bread, as our Eyes declate to us; now 
what our Eyes report to us is ttue Bread, as when one ſays, What 
you ſee is true Gold, and Silver, or Marble, and tis what your Eyes 

— that is to ſay, That one ſees true Gold, and trat le, 
that one makes uſe of their E ho to confirm it.. 33 

* the ſame ſenſe he ſaithz That Jeſas Chriſt tehoogh in 
Heaven, yet the Bread is the Body, and the Wine the Bld, be- 
cauſe they are the Sacraments of it. 

*. ſaith, What one ſees hath a bodily ſpecie :; now in this Paſ- 

8% by ber 6-rev' he means the'y Subſtance,and not the Ac- 
— For be ſaith afterwards, ſpeaking of Bread in general, as 

Freed to be a viſible ſpecies of Bread, muſt be made of ſeveral 

Grains reduced into one lump ; now by the ſpecies of Bread, it 

is plain, St, Auſtin there means trus Bread, and a true Subſt ance. 

He ſaith, What you ſee, is Bread, and a Cap ; now by 8 — 
doth nos mean the appearance ef Cp, he means a true Cup. H 
falth this Breed is the Achſtery of the Lord. Which is nothing 
wh but that tis the Figure of the Lord, as when he ſaith, This 


Bread 


- 
Apa 
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Bread is the Believers. erin veſtrum in Menſa PSA 
Domini — A is to ſay, That the Bread and Wine AGE v. 
are the Figure of Jeſus Chriſt; as they are the Afyſtical Body of Woe 
Jeſus Chriſt. To conclude, St. Auſtiz faith,” The Faith of the St. Auſtin. - 
New-baptized was to be ſtrengthened; it was therefore here 
the proper place for him to have ſaid , That the Bread was no 
more Bread, that the Wine was no longer Wine, but that there 
remained only the Accident of the one and the other. 

The ſame Holy Father anſwering Biſhop Boniface , who de: xp. 23. a4 
fired to know how it might be ſaid of an Infant newly Baptis'd, Bon#f. 


he hath Faith, he Believes, who is incapable of believing, and of 


whom no aſſurance can be given what he will be afterwards; he 
ſaith, ©* That as every Sunday, and Eaſter Day, is called Eaſter, 
and the Reſurrettion, although the Lords Eaſter , and Reſurrettion, 
are things happened ſeveral Ages paſt ſo it may be ſaid, An Infant 
bath Faith, becauſe he hath the Sacrament of Fauth. For, ſaith be, if 
the Sacraments had not ſome reſemblance with the things whereof 
they are Sacraments , they would be no Sacraments, as therefore in 
ſome ſort the Sacrament of the Body of Jeſus Chriſt is the Body 
Feſus Chriſt, and the Sacrament of his Blood, it the Blood of 2.4 
ſo alſo the Sacrament of Faith, is Faith; now to believe , is nothing 
elſe but to haue Faith. : 
He ſaith, The Eachariſt is called Fleſh and Blood, becauſe it is 
both the one and the other in ſome ſort: now according to 
St. Gregory Nyſſen , What is not truly that by the name by which it De Opif. l. 1. 
it called , is but figuratively or improperly that by the name whereof © 18. 
it is called, Nou that the Bread and Wine which are the Sacra- = wy w 
ments of the Body and Blood of Jeſus Chriſt, are bis Body and 9204 «fs tics 
Blood in ſome ſort , ſecundum quendam modum, it follows, The tu, illud abu- 
Bread and Wine are not properly the Fleſh and Blood, and by fv? appellati- 
conſequence, are not 7ranſubſtantiated. Moreover St. Auſtin 1" #14 
doth explain the 2/anner according to which the Euchariſt is 
the Body and Blood of Chriſt, and he ſhews it , by reaſon that 
the ſigns are called by the name of the things they 
ſemife, not that they are the things they ſigniſie, but becauſe they 
are the , and that they have fome os to them. 
The fame Father upon the third Pſalm, admires the Patience 
of. Jeſus Chriſt that bore: the Treachery of Jada to the end, 
although he was not ignorant of his Thoughts, and admitted 
him ta the Banquet, at which, _ St. Auſtin , Jeſus Chriſt 
| 2 recom- 


{30> 


St, Aer. 


Dialef, l 5. 
1 es 

od ſcipſun 
fenfbus, & 
greter ſe 27 
quid ain. 
oft endit. 


a oY 
ye 2 v. 
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recommended and his Diſciples , the Fi Type of 
his Fleſb and Bord, Cann e doe — 
rs — — canmendaui & tradidit. Nov 

ruth, 


Fut i not the Imitation of the Veriy, facth 
==" Gandentius ia Exad.\ Traitatu 2. Moreover, St. alin 


cannot find in the Scriptures, that Jeſus Chriſt in iaſtitutiog the 


Sacrament , gave to his Diſciples the Figure of his Redy and 
Blood, but in theſe words, Take, Eat, is wy Body, Thu 
% my Blood , he muſt then underſtand theſe words of the 1ofti- 
tution, in a :figurative-ſeaſe. And according to the ſ. 


* De Princip. Doctor, a Sign ir that which ſhews it ſelf to the Senſes, and 


ſides that ſhews ſomething elſe to the Aind; It muſt then follow, 

That the Sign is a thing which remains, to ſhew it ſelf. 

The ſame Father di _ againſt ¶ dimantus the e HMani- 
chean, Chap. 12. and againſt the Adverſary of the Law and 
the Prophets, in the Second Book, Cap. 6. who ſaid, The 
Blood is the Soul, as is ſaid, Denteronom. 12. and by cooſe- 

vence, that Men killed the Soul when they ſhed Blood. S. Au- 

in replies, That this Precept in Deuteronomy , That Bleod 
muſt not be eat, becanſe tis the Sau, is a Precept that muſt 
he underſtood as many other things contained in the: Scri- 
ptures, which are to be taken in Types, and Figwres, Jilud: 
preceptum poſicum eſſe dicimus ſicut alia mults & pene omni 
Scripturarum illarum Sacraments ſignis & figuris plena ſunt. ' And 
concludes towards the end of that Chapter, That the 


"Blood is the Soul, as the Rock, was Chriſt y Sanguis eſt Anima 


*quomodo petra erat Cbriſtus. And upon Levitieas , 94 
The thing which ſignifies, i wont to be called by the name of the 


thing fienified, as tis written, the Rock, was Chriſt : For n. 


not ſaid, Rock, ſugni — but as if it were that which 
sndeed it was not in ſubſtance , but only in ah The Apd as 
in the beginning of the Chapter 2 ſaith, That it muſt be 
— — in the * „ Jeſas Chriſt mah ne difficulty to 
fey, This is my Body, Sew be geve_the Sign of bes Body Sane 
gui eft Anima, praceptum illud eft in figno pofitum , non enim. 
Dominus dubitavit dweere , Hos e mem, ans dowd Stn 
Coyporis ſus, Seeing then St. Aalen doth ſay, That the 
Blood is the Saul, 25 the Reck wh Chriſt; and as the 
is the Sign of Jeſus Chriſt, he muſt of neceſſity have vader» 
ftood tle Words of Inſtitution of the Sacrament, in a ſigura- 

tive 


4 
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tive ſenſt; and that ſo much the rather, becaufe- this manner ALGY 
of ſpeech, Jejas Chrift made no difficulty, plainly ſhews, that AGE v. 
Jefus Chriſt did not ſpeak in a proper but in a guru, ſenſe, , VI 
Chriſt 22 ſaith, Thet Jeſus Sr. . 
ft i thee Head of thi Budy e z nevertheleſs e makes 44 Monyn. J. 
no Scraple to call Toſs Ceo to Church , which i his — 25. cos nn. 
ions no pra; dicat avi 
Body will ſay, Jeſus Chriſt made no difficulty to give Gold, — . — 
or Water, if it were true Gold ot Mater which he gave. e corparis Ec- 
The ſame holy Doctor ſaith in ſeveral places after the Apoſtle, — — #pſum 
That the Bead in the Sacrament after Conſecration, is bre- Chf ne, . 
len, and diſtributed; and be doth very well recommend this rat Chriſtus 
breaking the Bread, as being a great myſtery. In his Epiſtle veraciter ap- 
to Paulinas, he ſaiik, In that Jeſus Chriſt was known by the two Diſ. _ 1 
ciples in breaking the Bread, no body ang he to queſtion but this E. 5. 
breaking was the Sacrament whereby Jeſes Chriſt brings us, all 
to the knowledge of his Perſu. A little before he faith ; By the 
Prayers, we mean thoſe which are ſaid before one begins to bleſs 
what 5s apon the Lords Table. Tue Prayers are ſaid when that 
which is on the Lords Table is bleſsed, ſanctifyed, and 
diſtributed. In bis Epiſtle to Coſuanus he (aich of S. Paw, ,, .. 
that in the night time he went to break, Bread, as it is broken 
in the Sacrument of his Body. In his Commentary upon the 
firſt Epiſtle of S. John, It was very reaſonable that Jes Ng. 2. 
ſas Chriſt recommending his Fleſh, broke Bread, and it was 
very juſt that the Diſciples knew him in breaksng f Bread. |. 
In the 140. Sermon de remp. and in the Hom. Of the con- 
ſent oſ Evangeliſts, lib. 3. e. 25. and de diurrſi, Serm. 8. he faith, 
Where would  Feſus Chriſt be known ? In the breaking of Bread. We 
art then ſecure , we break Bread, and we know the Lord. If then 
after conſecration we break Bread to diſtribute, then of neceſſity 
the Peud muſt-remain : for to ſay that tis the accidents which 
are broken, and i/fribured, S. Auſtin doth fay the contrary, when 
he affirms, that one breats und diſtribates what is on the Table; 
being bleſſtd and fatty d. Now to bleſs and ſanitify, one ſhall 
never find to have ſignifi d ro deſtroy, and change the ſubſtance. 
The fame. Doctor in ſeveral places does 'always-call the p, c,vGn/ 
Bochariſt, the Sacramem of 'B | | ' anal Wine, he faith, S. Paul Evangeliſt. l. 
doth teach the unity of the Church in the Sacrament of Bread, 3: © 25: 
when be ſuich, Nu al we Bread, and one Body. hr 
queſtions 


7 
— — — 
— 
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| boy 
| 2 32 * 
| FAG queitions upon the Evangeliſts, he faith , Feſus Chriſt by the 
4 AGE v. | Wine, recommends his Blood. In his Books * 
N | SV Fanſtus, we are very far from doing what the Heathens did for 
| St. Auſtin. their Gods, Ceres and Bacchus, although we have 4 ceremony of 
1. 4. 43. Celebrating the Sacrament of Bread and Wine. Now to whatend 
l. 20. C. 14. were it to call the Euchariſt a Sacrament of Bread and Wine, if 
| there did not remain Bread and Wine after Conſecration? for 
what means this manner. of ſpeech, the Sacrament of Bread 
and Wine, but the Bread and Wine which is the Sacrament ? 
As when the Apoſtle ſaith, Rom. 4. v. 11. the ſign of Circumci · 
fron. What elſe doth this import, but the Circumciſim which is 
the ſign? When Tertullian de Baptiſmo, calls Baptiim Sacramen- 
tum aqua noſtre ; What elſe can that mean, but our Water which 
is a Sacrament? When S. Auſtin upon S. John Tract. 11. faith, 
The figure of the Sea, figure Marit; What more can this ſignify, 
but the Sea which is the figure ? When it is frequently ſaid, the 
Sacrament of the Euchariſt, what elſe can that import, but the 
— which is a Sacrament ? 
rend quidem The ſame Father in his 52 Sermon, de verbis Domini, ſaith, 
Sacrementum All do callthe Sacrament the — Feſus Chriſt. Now if the Bread 
omnes corpus Were the real Body of Jeſus Chriſt, wherefore ſhould S. Auſtin ob- 
tjus dict. ſerve that all called it the Body of Jeſus Chriſt ? For one cannot 


make ſuch a remark, but when one ſaith of a thing, that tis that 
which properly it is not. It would be ridiculous to ſay, almoſt all 
call L:wi 14. — the reaſon is, becauſe tis not ſtrange that per- 
ſons ſhould be by their names:but on the contrary, it is very 
ſtrange,to.call one by a name that doth not at all belong to him. 

The ſame Farher in his 26. Treatiſe upon 8. Jahn, going 
to ſhew upon theſe words of the Apoſtle, They did all eat the 
ſame Spiritual meat, and drink the ſame Spiritual drink: The rela- 
tion and difference there is betwixt the Sacraments of the old 
and new Teſtament, faith, The Fathers did eat the ſame ſpiri- 
tual food as we do, not the ſame corgoral food as we do; becauſe 
they did eat Manna, and as for us, we eat ſomething elſe; They 
drank, the ſame ſpiritual drink, we do, the ſame — 1 — 
tion, but different as to uiſible and outward kind. And upon S. Jobn, 
Treatiſe 45. If you conſider the viſible ſpecies, it was another drink, 
if you conſider what was ſignify d by their. drink, and ours, it was 
one and the ſame thing. Si ſpeciem viſivilew intendas alind off, 
þ umelligibilem ſygnificationem » enndem' poturs ſpiritualem —_— 
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And upon the 77. Pſalm, Their food was the very ſame with u,... | 
the ſame as ty what it ſgnifyd , but differemt in kind, Idem in AGE v. 

jo cibus illorum qui noſter; Sed (ignifications idem, non ſpecie, I / IS 
his reaſoning does intimate, That rhe Fathers under the old . Auffine 
Teſtament did, and we now do eat a corporal food, and that 
we drink a corporal liquor. Now by this corporal meat and drink, 
we muſt underſtand either the accidents of Bread and Mine, 
or the Body and Blood of Jeſus Chriſt, or the Bread and Wine 
it 5 It cannot be ſpoken. of the firſt, becauſe the accidents 
of Bread and Wine are only qualities, or dimenſions; now 
qualities and dimenfionr are not corporal; The quality is ſome- 
thing which is incorporeal, faith Nemeſws, of the Soul; as 
concerning dimenſions,'S, Auſtin de geneſi ad literam, ſaith , We 
call that 4 Body which takgth up ſome ſpace by its length, by is 
breadth , and by its depth, Nemeſis gives the reaſon of it, be- 
cauſe, ſaith. he, nothing that is immaterial is a Body, for all Bodies 
are material. There being nothing material then in the Eucha. 
riſt, as is ſuppos d, there hg that takes vp place, 
that is large or long, or deep; There is nothing corporeal in 
the Sacrament, and by conſequence , nothing that can be ter- 

* med corporal meat or drink. Moreover, when jeſus Chriſt 

i | ſpeaks of corporat nouriſhment and drink in the Euchariſt, as 

the Fathers under the old Teſtament had done, he ſpeaks of 

bodily meat and drink, S. Auſtin did not underſtand the cor- 

poral meat and drink fpoke of by the Fathers of the old Teſta- 

ment, to be only the accidents of one and the other, ſo that 

| S. Auſtin ſpeaking in the ſame terms of bodily meat and drink, 

in relation to that of the Antients, he did not mean meer acci- 

dents or qualities: The Bodyof Jeſus = nor his Flood, can- 

not be this corporal nouriſhment which S. Auſtin compares to 

that of the Fathers under the Law : for by bodily meat and drink: 

which he ſaith we receive in the Euchariſt, he means a viſible 

ſubject, aliud ills, aliud nos, ſed ſpecie viſiils, ſiſpeciem v5ſibilem inten- 

das, Aliud eff, lt remains then that in S. Giftin's ſenſe, we un- 

| derftand by the corparal nature of the Euchariſt the vi/ible 


M 1 Bread, the vipble Wine, and not their qualities and accidents. 
Tue fame Father in the third Book of the Trin. cap. 10. 
foe of things that are taken to ſignify, ſaith, 4 thing 5s 
raken te MY, either after ſach a manner, as that the thing ſhould 7 
ſubſt and remain ſome time, an did the Braten Serpent, I. ou | 
, F 
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the Wilderneſs, or as de the latter» of the Alphahet, or inſuch a man- 


it time, but is 
topaſs away and be deſtroy d when the thing 1 * is paſſed 


wr aways 4s the Bread of the Sacrament,, which. being 1aken to gn 


paſſeth and is conſumed in recerving the Sacrament. S. Auſtin 
there faith, That the Bread of the Sacrament which is taken to 
ſgnify, paſſeth and is conſumed in — Bore Sacrament ; 
Now if the Bread be deſtroyed and Tranſubſtantiated by theſe 
words, This is my Body, then it paſſe th not away, and is not 
conſumed ia the act of — | > 
. The ſame Doctor in the ſeventeenth Of the City of G 
faith, To eat Bread, is in the New Teſtament the ſacrifice of Chrs- 
ſthens;, and agaiaſt the Enemy of the Law. I. 7. c. 20, Thoſe, 
faith he, which read knew what Melchsſedeck, offered where be 
bleſſed Abraham, and thoſe which are partakers, ſee that the like. 
ecrifice is nom offer d throngb all the World. How is it that the 


Jeers 2 one 
Sacrifice of Chriſtians, is to e Bread, if the Bread do not re- 


main? How is it that communicating, one is pattaker of what 
Melchsſedeck, offer'd, if in communicating, one do not receive 
neither Bread, nor Wine ? ' age 

The ſame Father in the third Book againſt Parmenzan, re- 
proving the Donatifts for forſaking the Church, tells them, 
S. Cyprian, and the other Biſhops, did not ſeparate themſelves 
becauſe they would not communicate with covetous perſons, 
and Uſurers; but that on the contrary, they did eat with them the 
Bread of the Lord, and drank bis Cap, This ſbeweth, 


that when 8. Auf ſaid to the new Baptiſed, as bath been 


ſhewn, that the Bread is the Body of Jeſus Chriſt, it cauld not 
be underſtood but fgweively : for here the Bread is ſaid to be 
of the Lord; now ſanth S. Arbanaſs, that which is another's 
is _— r= py to 2 1 
dus oft, non ii cujus ef. . in eliewhere 
diſtinguiſbeth betwixt the Bread which belongs to the Lord, 
and the Bread whih is the Lord. Speaking of Fades. aud the 
other Apoſtles, he ſaith of the Apoſtles, they ate the Bread 
which was the Lord; and of uu, He did eat the Bread of the 
Lord againſt the Lord; they ate life, be Death; for 'tis fad by 
S. Pau. Tbat he which eereth un erthily, A | p 
and condemnation. Seving £hen 1798 the: tine | 
from-the Lord, it neceſlarily_ follows, That B 

the Sacrament after Conſecration. 


. 
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The ſame Father in his 33 Sermon of the Words of our Lord... 

faith , * The Lord gave to his Diſciples the Bleſſed Sacrament with b A G. E v. 
© own hands, but we were not at the Banquet; nevertheleſs by Faith we N 
© daily eat the ſame Supper; and do not think that it bad been any great St. Auguſt in. 
* advantage to bave been preſent at that Supper that he gave with bis 
* wn bands to bis Diſciples, without Faith; Faith afterwards was of 
© oreater advantage than treachery was then; St. Paul who believed, 
© 245 not there preſent, and Judas who betray'd bis Maſter , was pre- 
© ſent. How many be there now that come tothe Communion, that al- 
* rho they did not ſee that Table, and tho they never ſaw with their Eyes, 
nor tafted with their Palate, the Bread which the Lord held in bis 
andi, nevertheleſs, becauſe the ſame Supper is ſtill prepared, do there 
* eat and drink their own Damnation? It plainly appears, That the 
Bread which St. Auſtin ſaith our Saviour had in his hands during 
the Sacrament, was true Bread, becaule St. Auſtin ſaith, That thoſe 
who at preſent participate of the Sacrament, do not 24%, nor Eat 
the Bread which our Saviour held in his hands, and which he diſtri- 
buted, and of which the Diſciples did formerly eat. 

The ſame Father teaching that the Good might participate of Lib. Con. Do- 
the Divine Sacraments with the Wicked, faith, Judas and Peter had nat.c. 6. de 
each of them a part of the ſame Bread, which they received at the [ame ipſo quippe 
hand of the Lord; and nevertheleſs what ſociety or likene(3. was there — = ipſa 
betwixt Peter and Judas? In the 7th Chap. the wicked and the good — 0. 
bear the fame Word of God , do partake of the ſame Sacraments, and . 
eat the ſame holy nouriſhwent. Now whatis this holy Food? What 
is this Bread, whereof one receives one Portion, and another, ano- 
ther Part? Are they Accidents? But Accidents are neither Bread nor 
Food. It is not the real Body of Jeſus Chriſt , for it cannot be re- 
ceived. by Parcels ; it muſt then be true Bread which remains after 
Conſecration, and which is, as is ſaid before, Bleſſed, Sant ited, 
and Broke in Pieces on the Holy Table to be diſtributed. Benedicitar Ep. 59 
& Sanct iſicatur, & ad diftribuendum comminuit ur. ; 

The ſame Doctor in Ep. 120. ſpeaking of the Rich in oppoſition Et jpfiquidem 
to the Poor, of whom it is ſaid, That they ſhall eat and be ſatisfied, adducti ſunx 
Theſe Rich Perſons , ſaith St. Auſtin, have been bro to the Lord; ad Menfam 
Table, and receive from bis hand his Body and Blood, but they 


Chriſti, Sec. 
adore, and are not ſatisfied. For juſt as St. Ambroſe friend ow 
5 


betuixt drinking the Wine, Vinum bibere; and drinking ef 
Wine, de Vino bibere; that is to ſay, to taſt of a little Wine, de 
ejus portione libare: ſo alſo gt. * his Diſciple, diſtinguiſheeh De Noe & Ar- 


betwint 27. 


OP * 
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betwixt receiving the Body and Blood of the Lord, accipere Corpus 


& Sanguinum Domini, and to receive of the Body and Blood of the 
Lord, Accipere de Corpore & Sanguine Chriſti, St. Auſtin explains 


himſelf more fully, when he ſaith in his 86:h Epiſt. I hat one re- 


ceives in the Euchariſt a Portion of the Body of the immaculate 
Lamb, De Agni immaculati Corpore partem ſumere: And in the 35th 
Sermon on the Words of our Lord, he faith, In receiving the Sa- 


.crament, we know what we ſhould think of, we receive a little, and 


we are fatned in the heart, modulum accipimus & in corde ſaginamur. 
Now that cannot be underſtood of the proper Body of Jeſus Chriſt, 
which cannot be received by Parcels; therefore it muſt be meant 
of Bread, which is the Figure of his Body, or the Sacrament of it. 
It is what St. Auſtin intends, when he faith, Nec quando manduca- 
mus (when we eat Jeſus Chriſt) de illo partes facimus ; equidem in 
Sacramento fic fit. We do not make Morſels, but it is done in Sa- 
crament, that is to ſay, That we break and divide the Siga and the 
Bread, which is the Sacrament. | 

The ſame Father ſaying that the Accidents cannot in any wiſe 


ſubſiſt without their Subject, ſaith in his 24 Book of Soliloquies, 


Chap. 12. What can reconcile what you demand? Or 'who can think 


it poſſible to be done, that that which is in a Subject ſhould remain, the 
Subject it ſelf ceaſing to be? For *tis a thing monſtrous, and very far 
from the Truth, that that which doth not ſubſiſt, if it be not in a Subject, 
can be, the Subject it ſelf not remaining. Allo in the 1 3th Chap. 19th 
Book, and in the Book of the Immortality of the Soul, Chap. 5. The 
Subject being changed, of neceſſity all that was in the Subject muſt be 
changed. In the 8th Chap. What is not of it ſelf, if it be abandoned 
by that by which it is, muſt undoubtedly ceaſe tobe, Alſo in the 10th 
Chap. and in the Book of Categories, ſpeaking of Accidents, A colour 


cannot be without a Subject. And in the Epiſtle to Dardanus, Take © 


aw'ay the Bodies from the qualities of Bodies y they will have no place 
to remain in, and by conſequence it is neceſſary that they cannot be. And 
againſt Fulian, Chap. 5. It true, ſaith St. Auſtin, that the things 
that are in a Subject as the qualities are, cannot be without the Subject 
wherein they are, as the colour or form, &c. It's impoſſible, had St. Auſtin 


believed that the Bread did not remain in the Euchariſt after Con- 


ſecration, that he ſhould have eſteemed that abſurd and ridiculous 


which happened every day. It alſo ſeems that St. Auſtin had been 
too wide, when he doubts in the 1 4.676 Ep. to Conſentius; Whether 


Jeſus Chriſt has Blood, when he ſaith on the 98:4 Pſalm, Du ſhall 
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not eat this Body which you ſee, nor ſhall drink this Blood, which thoſe . 
that ſhall crucify me ſhall ſhed, I have given you a Sacrament, &c. AGE v. 
And in the 20th Book againſt Fauſtus, The Fleſh and Blood of this — Sn. 
Sacrifice was promiſed by Sacrifices of reſemblance before the coming of S. Auguſtine. 
Feſus Chriſt ; It was given by the werity in the Paſſion of Feſus Chriſt ; 
after the Aſcenſion of Feſus Chri#t, it is celebrated by the Sacrament of 
Commemoration. 

To conclude, St. Auſtin in his 33d Sermon on the Words of our 
Lord, having ſaid, as hath been ſeen before, That of things which 
are put to ſignify, there are ſome that are to remain, others to be 
deſtroy'd, when the Miniſtry of their Signification is accompliſh'd ; 
as the Bread of the Sacrament; he adds , But becauſe theſe things 
are obvious to men, as being prattic'd by Men, they may deſerve our 
Veneration, as being Holy and Religious things ; but they cannot cauſe 
any wonder in us, as if they were miraculous. Certainly if St, Auſtin 
had held Tranſubſtantiation, as it comprehends many things repug- 
nant to natural Reaſon, which are ſo many aſtoniſhing Miracles, 

St. Auſtin could not have ſaid, That the Sacraments, wherein he in- 
cludes that of the Euchariſt, have ſomething in them that deſerves 
our Reſpect and Veneraticn ; but have nothing that deſerves out 
Aſtoniſhment and Admiration. . 

Theſe are ſome of the Reaſons which made Monſieur De Mar- prench poſt- 

ca, Archbiſhop of Paris, Predeceſſor to him that with ſo much hum. Treatiſe 
Reputation now fills the chieſeſt. See of France, ſay, That the Catho- of the Euch. 
lick Doctors are to blame, when they pretend that St. Auſtin ex- 
pounded the Text of the Inſtitution of the Eucbariſt, as it is done 
in the Schools. And a little before; that in St. Auſfin's Divinity, 
This xs my Body, ſhould be expounded in this manner, Thu Bread is 
the Sign and Sacrament of my Body: For according to St. Auſtin, 
ſaith Monſieur De Marca, The Bread, to ſpeak properly, is but the 
Sign and Sacrament of the Body, to which Jeſus Chriſt made no ſcru- 
ple to give the name of the thing ſignified. It is alſo the Judgment 
of Tertullian, when he ſaith, When Feſus Chriſt ſaid, this is my Body, 
That is to ſay, this is the Figure of my Body ; and faith Monfieur De 
Marca, The Reaſons that are given to the contrary, are not ſatis- 
factory. | 

Bullenger writing againſt Caſaubon, recites this paſſage of Theo» 73,;Jorer. 
doret, who was a Prieſt at Antioch, in the year 411. As the King, 
faith he, and bis Image are not two Kings; ſo alfo the perſonal Body of » 
Feſws Chriſt, which Body is in re and the Bread which is 

| 2 his 
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PAN bis Antitype, and is diſtributed to Believers by the Pri:t, are not two 
AGE v. Bodies. It appears by this compariſon, That Theodorer did believe | 
WY. the Bread of the Euchariſt is ſomething elſe beſides the Body of 
Theodoret. _ Chriſt ; and by conſequence, he believed that there remained 
true Bread in the Sacrament, and not Bread in ſhew and appearance 1 
only. 
Theodorer, who in the year 423 was Biſhop of Cyrus, doth fo ful- | 
ly explain himſelf hereupon, that there is no doubt to be made of | | 
his Opinion, He was pleas'd, faith he, that thoſe who participated of 
the Divine Myſteries, ſhould not have any regard to the nature of the 
things that are ſeen; but that they ſbculd believe by the change of Names, 
the change that is made by Grace: For ba ving called bis Body, Wheat | 
and Bread, and having called himſelf a Vine, be honours the viſible 
Symbols with the name of his Body and Blood, not in changing their 
Nature, but in adding Grace to their Nature. He could not more 
—— folly expreſs that he did not hold Tranſubſtantiat ion. 
Arnobius ju- Arnobius the younger, who wrote inthe year 4.31. upon the 4th 
Por. Pſalm ſaith , ſpeaking of the Sacrament, We have received Wheat if 
Accipimusfru- in the Body, Wine in the Bl:04,and Oyl in the Cbriſm. On the 22d Pſalm, | 
mentum, Cc. and on the 51ſt and 54th Pſalms: Let us ſee what the Church keep- | 


Dial. 1, 


—— } eth; She hath a Table, from which ſhe gives Bread to Believers; 
Eccleſia vide. She bath Oy, wherewith ſhe refreſheth the Head, in libertatem 
amui, Sc. conſcientiæ præſumenti, &c. 
; On Pſalm 103. We receive Bread becauſe it ſtrengthens the Body; 
Accipimus pa- we receive Vine, becauſe it rejoyces the Heart; and having re- 
; n= 09a ceived double comfort in the Heart, our Faces are made ſhine by 
the Oyl of Chriſm. To conclude, on Pſalm 104. he ſaith theſe 
Exurgent a Words, ſpeaking of the Lord, That the Lerd in the Euchariſt gives us 
Mortuis, Ge. the Species o Bread and Wine , as be doth the Species of Oyl in Bap- 
tiſm ; which cannot be underſtood of appearances and Accidents , 
as the terms of Species of Oyl cannot be taken for the Accidents and 
appearances of Oy]. Moreover, he obſerves we receive in the Eucha- 
rift Bread and Wine, as we receive Oyl in the Holy Chri/m; Now in 
the Holy Chri/m, it is true Oy/ that we receive; Arnobius then could | 
not. reaſon fa, if he believed Tra»/ub/tantiation. E 
- The Author of the Books of the Promiſes and Predittions of God, 
Proper: attributed to St. Proſper by Caſſodorus, and which were written 
about the year 450, under the Empire of YValentinian the 3d, re- 


34. Aus lates a Hiſtory of a young unchaſt Girl that was poſſeſſed with the 
Devil, who in Communicating, had received a little morſel of the 


Lord's 


— — 
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Lord's Body, which the Prieſt had- moiſtnes; it was hal an hon AA 


before ſhe could ſwallow it down, till ſuch time as the Prieſt ton- AGE v. 
ched her throat with the Chalice; then the cried out inſtantly that 
ſhe was healed. After which, prayers being made for her, ſhe re- Erber: 
ceived a portion of the Sacrifice, and was reſtor'd to her former 
health. Theſe terms of ſome portion of the Sacrifice, and of a little 
part of the moiſtned Body of the Lord by the Prieſt ; cannot be 
underſtood of the true Body of Jeſus Chriſt; of neceſſity then the 
Bread by this Author muſt be called by the name of the Body wy 
ſus Chriſt; and by conſequence he believed it remained in the Sa- 
crament after Conſecration. . a= | - 
Heſychius, one of the Prieſts of the Churchof Jeruſalem, in the Heſjchius. 


year 480, faith in the ſecond Book on Leviticus, ch. 8. This 


ftery ( ſpeaking of the Excharift ) is at once Bread and Fleſh, [ud 
MyFterium ſimul panis & caro. In this fame place he ſaith, it was the 
cuſtom of the Church of Jeruſalem in his time, to burn what re- 
mained after the Communion. | 

Procopius of Gaza, who in all likelihood: wrete in the end of the ProcopiusGa- 
fifth Century, expoundirg theſe words of Gene, where Faceb zent. 
ſaith to Juda, His eyes be red with wine, and bis teeth white with 
milk, &c. applying them to our Bleſſed Saviour in the Myſtery of 
the Sacrament, faith, that 'ris a Metapbor taken from thoſe that ba- 
wing drank, are the merrier for it, Cc. and faith that the holy Scri- 
tures would denote the gladneſs which the Lord leſt to his Diſci- 
ples in nes — u ears my by = _ of Inſtitution, 
Take, drink ye all of this: Theſe words, faith he, do ſhew that Feſus _ 
Chriſt doth with — look on all thoſe tbar believe 25 him, 1 * 
is the nature of wine to make every one merry. And upon theſe 
words, bis teeth are white as milk; milk, faith he, doth denote to us the 
whiteneſ; and purity of the myſtical nouriſhment ; for Feſus Chrift gave 
to bas Diſciples the Image of bis true Body; not deſiring any of the ah 
faerificet of tbe Lau, be would by the white teeth, ſignifie ro du rar 
of the food wherewnth we ate nouriſhed; for according to boly 5 
Sacrifice and burnt-offerings thou wouldeſi not, but a Body ba ft thou pre- 

ared me. 
l When Procopius ſpeaketh of the Myſtical Vine that rejoyced the 
Diſciples, it being the nature of Ve to make merry; this Myſtical 
Wine is not the Blood of Jeſus Chriſt, ſor tis not the nature of Blood 
to rejoyce. It muſt therefore be meant, that Procepius ſaid, by the 
ne which Jeſus Chriſt diſtributed to his Diſciples, was to be = 
| derſt 
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FRAN derſtood true Nine: and by the whitneſ5 of the Myſtical ' food; he 
A G E v. meant the whiteneſs of the Bread which is both food and Image, 
2 which cannot be underſtood of the true Body of Jeſus Chriſt, which 


* 


4 is neither the Iage of himſelf, nor bodily] food; nor of the acci- 


dents, which cannot nouriſh the Body, becauſe nouriſhment pro- 
ceedeth from matter; 

The ſame Procopius in his Commentary on E/ay , expounding 
theſe wordg of the Prophet, Chap. 3. The Lord of Hoſts will rake 
away eb. Feruſalem the ſtaff of Bread and Mater; faith, 
that in the firſt place theſe words of the Prophet may be under- 
ſtood of Jeſus Chriſt, and of his Fleſh and Blood. The Bread be- 


ing to be underſtood of him of whom David ſaith, He gave them 


bread from Heaven; and the waters, of thoſe of which Jeſus Chriſt 
faid to the Samaritan, Whoſoever drinketh of this water, it ſhall be a 
fountain flowing unto everlaſting Life. Lhen he adds, There is another 
bread woich giveth life to the world, which was taken from the Fews ; 
and another water, which is that of Baptiſm. Now by this other 
bread which was taken from the Few's, he means that of the Eu- 
abariſt; and whereas be diſtinguiſhes it from the bread, which is the 
Lord, as he diſtinguiſherh the ter of Baptiſm from that which 
was given to the Samaritan; it follows, that the Bread of the Eu- 
chariſt is ſomething that is diſtinguiſhe from Jeſus Chriſt himſelf, 
the Bread of Heaven. 

Gelafius Biſhop of Rome, in the year 492, wrote a Treatiſe of the 


P. Gelafins, two Natures againſt Neſtorius and Eutyches, and he excludes Tran- 


Reſp. 1. ad 
2. Interrop. 
Ferr. 


ſubſtantiation, when he ſaith, that the ſubſtance or nature of Bread 
and VV ine doth ſtill remain. 

This work is aſſuredly of Pope Gelaſius. As is confeſſed by Car- 
dinal Du Perren, becauſe firſt Fulgentius Cites four paſſages of this 
Treatiſe as being writ by Pope Gelaſius. And Pope Jobs the Se- 
cond in Epift. ad Amenum, allo cites: ſome paſſages of this Work, 
as bein writ by Gelaſius ; and though he doth not give him the 
Title of Pope, tis becauſe his name was well enough known at 
Rame when Jobn the Second lived. 
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— — —AGE vi. 


That the Fathers of the S1XTH CENTURY did not a 
believe Tranſubſtantiation. 


Aint Fulgentius ſaith, The Catholick Church doth continually offer to php 
8 God, the Father, Son, and Holy Ghoſt, a Sacrifice of Bread and 5. gg 


Wine throughout all the World. For in the fleſuly Sacrifices of the Old Bic. c. 19. 

Teſtament, there is a type of the Fleſh of 25 Cbriſt, which be was 

to offer without ſpot for our Sins ; but in this Sacrifice, there ia Han. 
iving and commemoration of the [ame Fleſh, which be offer d for us, 

and of the Blood which be ſhed for us, He ſaith, That this Sacrifice 

conſiſts in offering Bread and ine; there mult then be true Bread 

and Vine in this Sacrifice to be offer'd... | — 

Epbræm fitſt a Lieutenant of the Eaſtern part of the Empire, then Epbrem 

made Biſhop of Antiocb, in the Year 526. wrote Books, which he inti- 4pud Pho. 

tuled Sacred Laws, in the firſt of which diſputing againſt the Eu- Bibl. cod. 229. 

tyebians, be ſaith, When our Fathers ſaid, That Jeſus Chriſt is 

compos'd of two Natures, they meant two Subſtances, as by two 

Subſtances two Natures. No body of any ſenſe, but may. ſay, that the 

Nature of that which is to be felt, and not felt in Feſus ¶ briſt, is the 

ſame Nature. Thus it is, that the body of Feſas Chriſt, which is re- 

ceived by Believers, doth not quit its ſenſible Nature, and remains with- 

out being ſeparated from the intelligible Grace. The which he con- 

firms by the Example of Water, which doth not loſe its Nature by 

Conſecration. This Argument is of the ſame kind of that we ſee of 

Theodoret, and of Gelaſius, whereby theſe three.others prove, that 

in the Incarnation, the preſence of the ord did not deſtroy the ha- 

man Nature in Jeſus Chriſt, as the preſence of the Holy Ghoſt doth 

not deſtroy the Subſtance of Bread and Wine in the Euchariſt, We 


may ſay of this Triple and ſame Argument, Funiculus triplex dif- Ecclefialt. 4. 


ficile rumpitur. Monſ. de Marea, ſaith in reference to this paſſage, 


and of thoſe we have inſtanced, of Theodorer, and St. Cbryſoſtom, that 
theſe three Authors have owned a real change of the. Bread, which 
nevertheleſs leaves the Species in their natural Subſtance. 

Facundus Biſhop of Hermians in Africa, in the year 552. whoſe Facundns. 
Books, which he wrote in Defence of the Three chaprers of the Coun- Lib. 9. 
cil of Chalcedon, are juſtly praiſed by Victor of Tunes in his Chro- De viris illu- 
nology, and by St: 1/idore of Sevil, and which Father Sirmond — firibus, c. 18. 

Jeſuir 
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FXALN Teſuit got out of the Vatican Library; poing about to excuſe Theo- 
AGE vi. Are de Mopſueft, who taught that Jeſus Chriſt had taken the Adop- 

tion of the Children of God ; from whence it might have been con- 
| cluded, that he believed that Jeſus Chriſt is only an adoptive Son, 
Lib. 9. faith, Baptiſm,which is the Sacrament of Adoption, may be calid Adoption, 
as e call the Sacrament of bis Body and Blood,which is in the conſecra- 
ted Bread and Mine, bit Body and Blood; not that the Bread is properly his 
Body, and the Cup bis Blood; but,becauſe they contain in them the My#tery 
of his Body and Blood.Therefore,as the faithful Scrvants of Feſus Chri#t, 
— te Sacrament of his Body and Blood, are very rightly ſaid to 
receive bis Fody and Blood, ſo alſo Feſus Chrift having received the 
Sacrament of the Adoption of Children, might very well be ſaid to bave 
received the Adoption of Children. 
Certainly, if the Sacrament of Bread and Wine js not properly the 
Body of Jeſus Chriſt, as Facundus faith, but barely Body and Blood, 
as Baptiſm is Adoption ʒ the Bread and Wine are not Tranſub#antiated 
into the Euchariſt, and are bur ſimple ſigns, and ſomething that is 
diſtinguiſhed _ the wy and Blcod of Jeſus Chriſt. a 
P Primaſius Biſhop of Adruemetum in Africa, in his Commentary u 
— on the af Chapter of the 1# to the — faith As ay br. \ 
whichwe hreał, it the Participation of the body of Chriſt, 60 alſo the Bread 
of Idols, is the Participation of Devils. Now as the Participation of the 
Bread of Idols, is no Tranſubſtantiation, or real change into De- 
vils: fo alfo the Participation of the Bread of the Lord, is not a real 
and ſubffantial change of Bread into the Body of the Lord. 
The fame Doctor, on the words of the 1 5th Chap. of the fame 
Epiſtle, where *cis ſaid, That the Lord took Bread the night in which 
be was betrayed , relates, That Feſus Chrift thereby gave to us the 
commemoration of bis Body. And on the following words, The Lord, ) 
ſaith he, bath given us an Example, to the end that as often as we 
do this, we ſhould think in our minds, that Chrift died for us. It is 
for this end, that "tis ſaid to us, the Body of Chriſt, that ſo thinking 
of it, we ſhould not be ungrateful and unthankful for bis Grace. As 7 
of any one at his Death, ſhould leave to bis Friend a pledg of bis Love, 
could be,when be ſaw it, refrain from Tears, if he really loved his Friend? 
There muſt thereforeneeds be in the Sacrament” Bread and Hine to 
be Pledges of Jeſus Chriſt, for he cannot be a pledg of himſelf, 
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Facundus. 
EF AcUnanus. _ 
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That the Fathers of the SEVENTH and EIGHTH 
CENTURY's did not believe Tranſubſtantiation. 


2 Biſhop of Sevil, Anno 600. ſaith, That by the command Ifdorus Hi 
of Jeſus Chriſt himſelf, we do call Body and Blood, that which ſpalenſis. 
being the Fruits of the Earth, is ſanctified and made a Sacrament by Orig l. 5. 
the inviſible Operation of the Holy Ghoſt. In the 1 Book of Ec- 19. 
cleſiaſtical Offices, he ſaith, That rhe Bread is called the Body of Feſus 
Chriſt, becauſe it ſtrengt bens the Body, and that the Wine is called his 
Blood, becauſe it increaſeth Blood in the Body; and that the Bread and 
Wine are two viſible things, which being ſanctiſied by the Holy Ghoſt, 
do go on to be the Sacrament of the Divine Body. Now a Sacrament ſig- 
| nifies a holy Sign. It would therefore be a ſtrange kind of way of 
Ifidore, if he had believ'd the Bread and Wine were tranſubſtant iated, 
| to ſay, the Bread and Wine are two things viſible, which being ſan- 
E ctiſied by the Holy Ghoſt, do become the Sacraments of the Divine 
Body. By this Language it might as well be ſaid, That the Fathers 4 
believed that the Vater of Baptiſm was tranſubſtantiated after their (1 
Conſecration. . A | q 
The ſame Biſhop ſaith, Melchi/edeck, that offer'd of the Fruits of In Alleg. Ve- 
the Earth a Sacrifice to God, thereby repreſented the Prieſthood ter. Telt, 
or Reign of Jeſus Chriſt, which is the true King of Peace, of | 
whoſe Body and Blood, that is to ſay, the Oblation of Bread and Wine, a 
is offer d throughout the VVorld. And in the Treatiſe De Vocat. Gen- 
6 tium, cap. 26. Theſe are not any longer Fewiſb Sacrifices, ſuch as were 
| =_ by Aaron the Prieſt, which are now offer d by Believers, but 
they are ſuch Sacrifices as were preſented by Melchiſedeck King of Sa- 
lem, that is to ſay, it is Bread and Wine, the true Sacrament 7 the 
Boop and Blood of Feſus Chriſt. He ſaith , The Sacrament of the 
Body and Blood of Jeſus Chriſt is Bread and Wine, That both the 
one and the other are ſuch Sacrifices as thoſe offer'd by Melchiſe- 
deck; there is therefore no queſtion, bur St. I/dore did not believe 
that the Bread was deſtroy'd in the Sacrament, becauſe he eſta- 
— — Sacrament in the Bread and Vine, ſuch as Melebiſcdecł 
ad offer'd, 
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Beda, an Engliſh Prieſt, ſaith, That Feſus Chriſt hawing ended the 
AGE viii. Ceremony of the Ancient Paſſover; which was celebrated in Commemorn- 
H tion of the Bondage in Egypt, out of which the Jews had been deliver'd, 
Beda. proceeded to the new Paſſover , which tbe Church celebrates in remem- 
In Luce 22. brance-of His Redemption, the Figure of bis Body; tothe end, that in- 
| 25g ſtead of the Fleſh and Blood of the Lam), ſubſtituting the Sacrament of 
guadrageſ Fe- bus Fleſh and Blood in the Figure of Bread and Wine, be might ſhew 
ria 3a palma · that it was him to whom God had ſworn, and repented not, ſaying, Thou 
rum. art a Prieſt for ever after the Order of Melchiſedeck. Now , conti- 

nues Beda, Feſus Chriſt broke the Bread which he diſtributed to his Diſ- 
ciples, to ſhew, That the breaking of his Body did not come to paſi with- 
eut his good will. It appears from theſe words, ( ſubſtituting the Sa- 
crament of his Fleſh and Blood in the Figure of Bread and Wine ) that 
the Bread and Wine remain after Conſecration, to be the Figure of 
Rom, 4.11. the Body and Blood of Chriſt, As when the Apoſtle ſaith, the ſign 
of Circumciſion, /jpnum Circumciſionss ; That is to ſay, Circumci- 
ſion which is a ſign and a figure. So Beda maketh the Sacrament 
conſiſt in the Bread and Mine. Therefore in the Homily, De Sancti 
in Epipbania, he ſaith, That Feſus Cbriſt the Heavenly Lamb, having 
been offer d up, transfer'd into the Creatures of Bread and Wine, 
the Myſtery of his Paſſion, and thereby became a Prieft for ever after 

Hom. eſt. Ge] the Order of Melchiſedeck. And elſewhere he ſaith, Melchiſedeck 
35. in Virg. Prieft of the moſt High God, did long before the time of the legal Prieſt- 
$+. Joan. Bapt. hood , offer up Bread and Wine. Therefore our Saviour is called 

Prieſt aſter the Order of Melchiſedeck, becaufe he abrogated the Sa- 
crifices of the Law, and inſtituted a Sacrifice of the ſame kind to be under 
the New Teſtament, the Myſtery of bis Body and Blood. Certainly, As 
our Myſtery is no Myſtery till after Conſecration ; and that tis of 
the ſame Nature as was that of Melchiſedeck, itmuſt be concluded, 
that the Bread and Mine do remain in the Sacrament of the Eu- 
chariſt. ES 

7 Sedulius a Scotchman, Author of the Commentaries upon St. Paul, 
— and who flouriſhed about the year 735. in his Commentary upon 

the firſt to the Corinthians, Chap. 1 1. ſaith, Feſus Chriſt in the Eu- 
chariſt, hath left us the remembrance of himſelf, as if one going a far 
Journey ſhould leave with bis Friend the pledg of his love, to remember 
their ancient Amity, There muſt then needs be ſomething that is not 
Jeſus. Chriſt himſelf, for no-one is a pledg of himſelf. 
 Damaſcen, Damaſcen a Fryer, who lived about the year 750, faith in his 
— fourth Book of Orthodox Law, Chap. 14. The Shew-bread did typifie 
ths 
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this Bread, and ti this pure and unbloody Sacrifice which our Saviour, 
foretold by the et, ſhould be offered to him from the riſing of the Sun A G E viii. 
to the ſerting of the ſame, to wit, the Body and Blood of Feſus Cbriſt, 
which paſſerh into the ſubſtance of our Body and Soul, without being D*Maſcen. 
conſumed, without being corrupted, without going into the draft, God 
forbid, but paſſing into our ſubfance for our Preſervation. Now every 
Body agrees this cannot be ſaid of the proper Body of Jeſus Chriſt. 

It =_ then be concluded, Damaſcen ſuppoſed that the Bread re- 
maine | 
In the ſame place he adds, That as in Baptiſm, becauſe men are 
wont to waſh with Water, and anoint them with Oyl, God has added to 
the Water and Oyl, tbe Grace of bus Holy Spirit, and has made it the 
waſhing of Regeneration; ſo alſo, they being accuſtom d to eat Bread, 
and 10 drink Wine and Water, be bas joined them to bis Divinity, and 
has malle them bi Body and Blood. 
In the fame place, The Prophet Eſay ſaw a light Coal; now the Coal 
is not of meer Wood, but it is joined to Fire; G alſo the Bread of the 
Euchariſt is not common Bread, but it is united to the Divinity, and the 
Body which is united to the Divinity, is not one and the ſame Nature, 
but the Nature of the Body is one, and that of the Divinity which is 
wnited to it, is another. 
In the ſame place, How is it that the Bread is made the Body of Fe- 
ſus Chriſt, and the Wine and Water bis Blood? He anſwers, The Holy 
Ghoſt comes and diſpoſes theſe things after ſuch a manner as ſurpaſſeth 
our Thoughts and Expreſſions. The Bread and Wine are taken, Panis 
& Vinum aſſumuntur, in Greek weggaaulrere, a word uſed by St. 
Athanaſins to expreſs the Hypoſtatical Union. Now theſe kinds of 
Expreſſions of Damaſcen do imply, that the Bread and Mine do re- 
main in the 7 — a 4 18 1 
The Council of Conſtantinople compoſed of 338 Biſhops, held in C C 
the viiich Century, for — the buſineſs of Image-worſhip, ha» þ 44. 
ving condemn'd their uſe, they would by the way explain the Do. Tl 
ctrine of the Church touching the Excharif, and to draw a proof 
againſt thoſe very Images, they call it the tue Image of Jeſus 
Chriſt; they ſay he gave it to bis Diſciples to be a Type of the 
evident Commemoration of his Death; they ſay that Jeſus Chriſt 
choſe no other Species. under Heaven, -nor no other yr that 
ſhould expreſs his Incarnation. Behold then, ſay they, . e 
of bis quickned — was made after a precious and honourable 
manner. They affirm, that as _ ord did not take a _ 
2 at 
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 'SALZJN that ſo the addition of a Perſon might not be made to the Divinity: 
AGE vii. ſo alſo he appointed, that an Image ſhould be offered, which is a 

choſen matter, to Wit,. the Subſtance of Bread, that has not the 
Conc. Conf. Figure of Man, to avoid giving occaſion of Idolatry: As then, 
ſay they, the Body of Jeſus Chriſt which is according to Nature, 
is Holy, as having been Deified; ſo alſo tis apparent, that that 
Body alſo that is by inſtitution, is Holy, and it's Image is Holy, 
as having been Deified by Grace, by a kind of Sanctification. 
They maintain, that as the Human Nature, was Deified by its 
Union with the Word, ſo alſo the Bread of the Sacrament, as the 
true Image of the natural Fleſh of Jeſus Chriſt}, is ſanctified by 
the coming of the Holy Ghoſt, and becomes the Bedy of Jeſus | 
Chriſt, becauſe the Prieſt transfers the Oblation from the ſtate of 4 
common thing, to ſomething that is Holy. To conclude, they.clear- 
ly diſtinguiſh the natural Fleſh of jeſus Chriſt, which is living and 
intelligent, from his Image, which is the Heavenly Bread , -filled 
with the Holy Spirit. All theſe continued Expreſſions are ſo far 
from any Idea of Tranſubſtantiation, that one muſt needs ſee, that 
the deſtruttion of the Bread and Wine in the Sacrament, was not 
believed by the Fathers of the Council, nor by the Church in their 1 
time. 


'| Aenne. Alcuin ſpeaking of the Conſecrating of Bread and Wine to be 
1% — the Body and Blood of Chriſt, faith, that the Sanctification of this 
| Myſtery doth foreſhew to us the effect of our Salvation: Ther by 
| Ep. 69, ' the Water is ſignified the Chriſtian People; by the grains of the Wheat 
N , ground into Meal to make Bread, is meant the Union of the Univerſal 
Church which'is made one Body by the Fire of the Holy Ghoſt , which 
unites the Members to the Head; and that by the Wine i: ſhewed the | 
; Blood of the Paſſion of the Lordi Doubtleſs Alcuis did not believe | 
; Tranſubſtantiation, ſeeing he places in the Bread and Wine, the ſig- 
| nification of the Body and Blood of Jeſus Chriſt; and that he faith by | 


the ime is ſhewed the Blood of Jeſus Chriſt ; for that which is a 
Figure, and that which is figured ; that which ſheweth, and that 
which is ſhewed, a two different things, the one of which is not 
the other. Therefore the ſame 4/cuin doth formally dittinguiſh | 
the Euchariſt from the Body and Blood of Jeſus Chriſt, when he ſaith 
In Joan: ©, 13; after St. Auſtin, Whoſoever abideth not is Feſws Chriſt, and be in whom 9 
v. 13. | jt abideth not, doubtleſs doth not _ eat bis Fleſh, altho be 


viſibly and carnally eats with bis tee 


be Sacr the Body and 
apr ty the Sacrament of the Body 
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Charles the great, his Diſciple, writing to the ſame Aleuin, calls : 
the Euchariſt” the Figure of 1 Body — Blood of tbe Lord. The N 
Lord, faith he, being at Supper with his Diſciples, broke Bread. 
and gave likewiſe the Cup, in figure of his Body and Blood; and by Carel. A. 
this means offered us a very profitable Sacrament : Now what- De Offe. Sep- 
ever he ſaid of the figure it contain'd , or that it contain'd not . 44 Al- 
the truth, the figure was never the ſame as the thing is that's fi- 7" 
gured. 

In the Ambroſian Office which was aboliſh'd in the year 796, —————— 
there was this Clauſe; which is ſtill to be ſeen in the fourth Book of A reſtan 
. St. Ambroſe his Sacraments; Nobis hanc oblationem adſcriptam ratio- Once. 
4 nabilem, acceptabilem, quod eſt figura Corporis & Sangumis Domini . 
noſtri Feſu Chriſti. b 

The Ancient Roman Order doth frequently call the Bread and Gy R | 
VVine, the Body and Blood of the Lord, bur * ſufficiently ſhews — | 
by theſe manner of expreſſions, that it doth not mean that the 1 
Bread and VYine are the ſame thing with the Body and Blood of je- | 
fus Chriſt ; for in the firſt place it faith, that the Sub Deacons when 
4 they ſee the Chalice wherein is the B/ood of the Lord cover'd with | 
ki a Cloth, and when the Prieſt hath ſaid theſe words at the end of - N 
the Lords Prayer, libera nos a malo, they ſhould go from the Al- 
tar, and prepare Chalices and clean Cloths to receive the Body of 
the Lord, fearing leſt it ſhould fall to the ground, and crumble to duff. | 
Now who doth not ſee that this cannot be ſpoken but of the Bread, 7 
figuratively and improperly called the Body of Jeſus Chriſt? 20, It 
ſaith, That the Biſhop breaketh the Oblation on the right ſide, and 
that he leaveth the part which he brake, on the Altar: Now who 
| can ſay that the Body of Jeſas Chrift can be broke into parts? 
34ly, The Fraction being made, the Deacon receives from the 
| Sub-Deacon the Cup, and carries it to the Chair, that the Biſhop 

FP might communicate, who having communicated, puts part of the - 
| holy Oblation of which he bit a Morſel, into the Arch-Deacons hands. 

Can it be ſaid that one doth bite the true Body of Jeſus Chriſt, and 
| that one breaks off part of it? 4:bly, It adds, he is to take great heed 
that no part of the Body and Blood of the Lord doth remain in the Chalice, 
d or on the Plate. By theſe words, the Roman Order gives us to un- 

| derſtand, that it ſpeaks of ſuch a Body and Blood that a part of it 


may be ſeparated from the whole : Now this is what can be 
aid 4 — 8 6 
The 
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of the Bread and Vine, improperly called the Body 
of Jeſus Chriſt, 
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The now Roman Order at preſent uſed in the Church of Rome, 
doth alſo furniſh us with the like reflections. It expreſly marketh, 
That Jefus Chriſt gave in the Oblation, Bread and Wine, to cele- 
brate the Myſteries of his Body and Blood. Therein is defired, That 
this Bleſſed Oblation may be accepted of God in ſuch a manner, as 
that it might be made to «s the Body and Blood of Jeſus Chriſt; after 
all which, is recited the Hiſtory of the lnſtitution, and the Sacramen- 
tal words. The Euchariſt is called, the Sacred Bread of Eternal 
Life ; and the Cup, the Cup of everlaſting Salvation. To conclude, 
They pray God to behold thoſe Gifts, and that he will accept 
them as he did the offering of Abel, and the Sacrifice of Melchiſe- 
deck, which it's very well known, was Bread and Wine. All which 
doth plainly ſhew , That the Roman Order at this time obſerved, 
cannot reaſonably be interpreted, but in ſuppoſing that the Bread 
and Wine remain in the Euchari#t after Conſecration. 


— 


That the Fathers of the NINTH CENT uk did not 
Believe Tranſubſtantiation. 


Heodorus Studita, as is related by Michael Studita in Baroniut, 
in the year 8 16. N. 15. ſeeing himſelf reduced to the extre- 


mity of being ſtarv'd, ſaid to his Diſciple, F men are ſo cruel as to 


make me periſh with hunger, the participation of the Body and Blood of 


the Lord, which is the ordinary food of my Body and Soul, ſhall be my 
only nouriſhment : Now the real Body of Jeſus Chriſt cannot be the 
nouriſhment of the Body ; therefore of neceſſity this Author muſt 
be underſtood to ſpeak of Bread, which is his Body figuratively and 
improperly, It is what is alſo confirm'd by this Michael Studita,who 
faith in the ſame place, that Theodore had Always about him, ſome 
parcels of the quickning Body of the Lord; which cannot be meant of 
the true Bady of Jeſus Chriſt, which is not now ſubject to be broken, 
nor divided. | | 

Abyto Biſhop of Baſil, ſent Ambaſſador by Cbarlemaine in the 
year $14, to ConFtantinople , to Treat a Peace with the Emperor 
of the Eaſt, as is declared by the Annals of France, by Egmbart 
Author of the Life of Charlemaine, the Annals of Fulda, Herman 
Contract, and others. This Abyto died in the year 836, and leſt a 


Capitulary for inſtruction ofthe Prieſts of his Dioceſs, phe by 
m 


wth. din ts 
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Dom Luke D'achery in the Sixth Tome of his Spicilegium, pag. 692. a 
now amongſt many other Inſtructions he gives his Prieſts in his Ca- A G E N. 
pitularies, this is une: In the fifth place, the Prieſt ſhould know WY 
* what the Sacrament of Baptiſm and Confirmation is, and alſo what Abyto, 
the My ſtery of the body and blood of our Lord doth mean. How a 
* viſible creature is ſeen in the ſame Myſteries, and is nevertheleſs 
the inviſible. Salvation is communicated for the Souls eternal hap- 
*pineſs, which is contained in faith only. By wiſtble creature, he 
can only mean a creature, not in appearance, but effective; for 
otherwiſe, according to this Author, it muſt be ſaid that in Ba- 
tiſin, and Confirmation, there ſhould be only an apparent creature, 
and not the ſubſtance of water and cbriſm. Beſides , Abyto attri- 
buted the ſame effect to theſe three Sacraments, to wit, the com- 
munication of eternal and inviſible Salvation to them that with 
faith do receive theſe holy Sacraments, | | 

Theodulphus in the year 810, Biſhop of Orleans, faith in his Trea- Theodu/phus: | 
tiſe of the Order of Baptiſm,*7here is one ſaving Sacrifice which Mel. WW 
© chiſedeck alſo offer d under the Old Teftament, in Type of the body and 

© blood our Saviour, the which the Mediator of God and Man acc.m- 
e pliſhed under the New, before he was crucify' d, when taking the bread 
© and wine be bleſſed and gave them to his Diſciples, commanding them 
to do _ things in remembrance of bim. It is this Myſtery -which the 
© Church doth celebrate, * an end to the ancient ſacrifices, offer- 
ing bread, becauſe of the bread which came down from Heaven; and 
vine, becauſe of bim which ſaid; I am the true Vine; to the end that by 
the wiſible Oblation of Prieſts, and by the inviſible conſecration of the 
Holy Ghoſt, the bread and wine ſhou!d have the dignity of the body and 
* blood of our Lord, with which blood there is mingled ſome water, ei- 
ther becauſe there came out of the ſide of our Saviour water with the 
* blood; or becauſe accordmg to the Interpretation of our Anceſtors, as 
© Feſus Chriſt is ſignify d by the wine, ale the people is ſfignily'd by 
© he water. Now this Biſhop, ſaying that Jeſus Chriſt gave bread 
to his Diſciples in commemoration that this Myſtery is an Oblation 
of viſible bread which is conſecrated by the Holy Spirit, and which 
receiveth the dignity of the body; that he indifferently calls the 
blood, wine, and the wine, blood; that with the blood, water is ming- 
led, and that Jeſus Chriſt is /gnif'd by the wine; that tis ſaid the 

, wine fipnifies Jeſus Chriſt, as the water doth the people; theſe words 
cannot ſuppoſe any Tranſubſtantiation. | 
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The Oppoſers of Paſchaſins Radbertus Frier of the Monaſtry of 


' Corby, who wrote a Book of the body and blood of Jeſus Chriſt, 


did not believe Tranſubtantiation, That the ſaid Paſcbaſius had ſe- 
veral adverſaries, appears by his own Writings, for towards the 
end of his Commentary upon St. Mattbew, he ſaith himſelf, 1 have 
inlarged upon the Lords Supper a little more than the brevity of 4 Com- 
mentary would permit becauſe there be ſeveral others that are of a differ- 
ent judgment touching theſe holy Myſteries, and that ſeveral are blind, 
and do not perceive that tha bread and cup is nothing elſe bur what 4 
ſeen with the eyes, and taſted with the palate. And in his Epiſtle to 
Frudegard, as well as in his Commentary on St. Matthew, ch. 12. 
it appears be bad Oppoſers, becauſe in his Epiſt. to Fradegard, he 
faith , Na adviſe with me touching a thing that many do make doubt 
of. And in his Commentary, I am told that many, faith he, do cen- 
ſure me, as if I bad attributed to the words of our Lord, either more, 
or ſomet bing quite contrary to what the genuine ſenſe permits, So that 
Paſcbaſius had adverſaries, and they did not believe Tranſub#antia- 
tion, becauſe they held that in the Euchariſt , there was only the 
virtue of the fleſh, and not the very fleſh ; the virtue of the blood, and 
not the very blood of Chriſt. That the Euchariſt was figure, and not 
werity'; ſhadow of the body, and not the body it ſelf. They would, ſaith 
Paſchaſius, extenuare the word, body, and perſwade, Quod non fit ve- 
ra caro Chriſti, ſed quædam virtus & figura corporis Chriſti. Now 
Paſchafins Rathbertus was the firſt Author that wrote fully and ſe- 
riouſly of the truth of the body and blood of Jeſus Chriſt in the Eu- 
chariſt, as Bellarmin ſaith, de Scriptoribus Eccleſraſticis in Paſchaſio 
Ratberto. And Father S;rmond faith, he is the firſt that hath ex- 
plain'd the ſenſe of the Church touching this Aſtery; ſo that, 
faith he, he hath opened the way to others, In vitæ Ratberti præ- 
fixa (jus operibus. Therefore it is nothing ſtrange that Paſchaſins 
had enemies, and that he was accuſed for departing from the com- 
mon Faith, and to have ſpread abroad Viſions. of a young Man. 
For he ſaith to Frudegard, Yen bave, ſaith he, at the end of this Work, 
the Authorities of Catholick Fathers ſuccinctly marked, by which you 
may perceive, that "1was not through raſbneſi, that — when I'was 
young I believed theſe things, but by Divine authority. He alſo en- 
deavours to clear himſelf from this charge in alledging paſſages, as 
of Saint Au#ims, the which nevertheleſs are not to be found in him; 
as theſe words, Receive inthe Bread what hung on the Croſi, receive 


in tbe Cup what iſſned out of the ſide of Feſus Cbriſt. Which is Hot to 


be found in St. Auſtin. Raba- 
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Rabanus Archbiſhop of Mayaxee in the year 84, ſtiled by Be» FING09NJV 
yoniuc in the yeat 84.3, N. 21. the bright Star of Germany, Fulgens AGE ix. 
Germanie Sidus ; (aith in his inſtitution of Clerks Lib. 1. cap. 21» | 
Our Saviour liked better that believers ſhould receive with their mouth Rabanus. 
the Sacarments of bis Body and Blood, and that they ſhould be turned 

into their nouriſhment, to the end that by the _ work the inviſible 

effect ſhould be ſhewn.. For as the material food, doth materially nouriſp 

the Body and ſupport it, ſo alſo the Word of God doth nouriſh the Soul 

inwardly, and doth ſtrengthen it. And in the ſame place, The Sacra- 

ment is one thing, and the virtue of the Sacrament is another. The Sa- 

rrament is turned into the nouriſhment of the Body, but by the virtue of 

the Sacrament one acquires everlaſting life. As the Sacrament therefore 
is turn'd into our ſelves, when we do eat and drink it, ſo alſo we are 
converted into the Body of Feſus Chriſt , when we live with Piety and 
Obedience. 

The ſame Doctor on St. Matthew, Chap. 26. faith with Venera- 
ble Beda, that Jeſus Chriſt hath ſubſtituted inſtead of the Fleſh and 
Blood of the Paſchal Lamb,the Sacrawent of his Body and Blood. That 
the Creator of the World, and the Redeemer of Mankind, makin 
of the very fruits of the Earth, that is to ſay, of Bread and Wine, a 75 
Myſtery, turn'd it into the Sacrament of bis Body and Blood , that un- 
leavened Bread and Wine mixt with water, muſt be ſanct iſted to be the 
Sacrament of the Body and Blood of Feſus Chriſt. 

Afterwards he gives the reaſon wherefore our Saviour choſe 
Bread and Wine to make them Sacraments of his Fleſh and Blood, 
and faith, that *tis becauſe Melchiſedeck offer d Bread and Vine, 
and that Jeſus Chriſt being a Prieſt after the Order of Melchiſedeck, 
he was to imitate his Oblation. And ſhewing the Reaſon why the 
Sacrament. takes the name of the Body and Blood of the Lord, he 
ſaith with 1/{idore Archbiſhop of Sevil, *Tis becauſe Bread: ftrengthens 
the Body, it is conveniently called the Body of Jeſus Chriſt ; and becauſe 
Wine augments Blood in the Fleſh and Veins, for this reaſon it is com- 

'd to the Blood. Now both theſe things are viſible, nevertheleſs being 
ſanctiſ' d by the Holy Ghoſt, they paſs into the Sacrament of the Divine 
Body. A Sacrament which in the 3 3. Chap. he calls the Afyftical Body 
of Jeſus Chriſt, in oppoſition to his. Natural Body, from which he 
diſtinguiſhes it, and draws a reſemblance from the Myſtical Body, 
to the proper Body of Jeſus Chriſt. The holy Veſſels, ſaith he, are 
ſet on the Altar, viz. the Cup and Patten, which in ſome ſort are the 
foure of the Grave of TFeſus — 

eſus 
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Feſus Chriſt was laid in the Sepulcber, baving been embelm'd by godly 


People; ſo alſo at preſent, the Myſtical Body of Feſus Cbriſt, as it were 
ale hs bs is kept inthe boly Veſſels to be adminiftred 
to Believers by the bands of the Miniſters. 

The ſame Doctor in his Penitential, or Letter to Herriba/d Bi- 
ſhop of Auxerre, which Monſieur Baluxe got printed at the end of 
his Regino at Paris in 1671, faith, Chap. 33. As to what you de- 
mand of me, whether the Sacrament after it is eat and conſum d, and 
caſt into the draft after the manner of all other meats , does return to 
the former nature it had before tas conſecrated at the Altar: to 
ſuch a needleſs queſtion may be reply'd, The Lord himſelf ſaid in the Go- 
ſpel, that what enters into the Body goes into the Belly, and is caſt into 
the draft. As for the Sacrament of the Body and Blood, it is made of 
corporeal and wiſible things, but it produceth an inviſible ſanctification, 
as well to the Body as to the Soul. What reaſon is there, that that which 
is digeſted in the Stomack, and is caſt out into the draft, ſhould return to 
its former ſtate, there being never any that affirmed that ſuch a thing 
was done? For of late ſome perſons not having a right fudgment of 
the Sacrament of the Body and Blood of Chriſt, have ſaid, that the ſame 
Body, and the ſame Blood of the Lord which was Born of the Virgin 
Mary, and in which the Lord ſuffered en the Croſs, and. roſe again 
from the Dead, is the ſame which is taken at the Altar ; againſt which 
Error we have as much as was neciſſary written to the Abbot Egilon, 
explaining what ought truly to be believed of the Body of Cbriſt in the 
Eucbariſt. 

Amalarims, eſteemed a very Learned man, in the Manuſcripts 
cited by Dom Luke Pacbery a Learned Benedictin, in his Preface to 
the Seventh Tome of his Spicilegium, was ſent by the Emperor 
Charles le Debonnair to Pope Gregory to find out Antiphonaries, 
(Amalar. in Prolog. Antipbon.) and who by expreſs command of the 
ſame Emperor, was Choſen in a Council held at Aix la Cbappel, 
Arno 8 16. to make Rules for Prebends, as is teſtified by Ademar 
a Monk of Angouliſim, in his Chronicle on the year 816, faith in 
his Treatiſe of Church-Officcs, Lib. 3. cap. 25. That the Sacra- 
ment is to us inſtead of Jeſus Chriſt. Ie Prieſt, ſaith he, bows and 
recommends to God the Father , that which was offered in the room of 

eſus Chriſt, In the 26:6 chap. he ſaith, The Oblation and the Cup, 

ſienifie the Bady of the Lord, when Feſas Chriſt ſaid, This is th 
Cup of my Blood, be ſantbified his Blood, which Blood was in the Body, 
4 the i ine is in the.Ghalace. In the third Book, chap. 25. he calls 


the 
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the Euchariſt, tbe Sacrament of Bread and Nine: and faith, that Je- 


ſis * hath in thus Bread recommended his Body, and in the Cup, bis 
Blos 5 


Noyon, how he nnderſtood thoſe words of lnſtitution of the Eucha- 
riſt, This is the Cup in my Blood of the New and Eternal Teſtament , 


with this addition which is in the Canon of the Maſs, the Myſtery 


of Faith; anſwers him by a Letter, wherein after having ſpoken of 
the Cup of the Paſſover, he proceeds to that of the Euchariſt ; and 
having alledged what is mention'd by St. Luke, he adds, The Cup 
* is in type of my Body, wherein is the Blood 2 run out of my fide, 
to accompliſh the ancient Lau and after it is ſhed, it ſhall be the New 
* Teſtament. And a little lower he ſaith, * The Myſtery is Faith, as St. 
* Auſtin ſaith in bis Letter to the Biſhop Boniface, as the Sacrament of 
the Body of Feſus Chriſt is in ſome manner the Body of Feſwus Cbrift, 
and the Sacrament of bis Blood, his Blood; ſo the Sacrament of Faith, 
% Faith. Soalſo we may ſay, This is the Cup of my Blood of the New 
and Erernal Teſtament. As if be ſhould ſay, This is my Blood which 
i given for you. 

The ſame Doctor in a Letter which he wrote to one Gontard, 
whom he calls his Son, ſaith, * That it is our Saviours good pleaſure to 
* ſhed his Blood by the Members and Veins, for our Eternal Salvation. 
6 That "tus @ Body of Feſus Chriſt that may be caſt out in ſpitting after ba- 
* ving receiv'd it, and of which, a part may be flung out of the mouth. 
Jo all which he adds,bawing ſo received the Body of the Lord with a 
* pood intention; I don't pretend to diſpute, whether be be teviſibly lifted 
6 yp to Heaven, or whether he remains in our Body, till the day of our 
© Death, or whether he evaporates into the Air, or whether be iſſues out 
© of the Body with the Blood, or whether he goes out at the pores ; our Sa- 
© viour ſaying, All that enters in at the Month, goes down into the Belly, 
nd — into the draft, &c. 

Now when this great Man faith , That the Sacrament is to us 
in the ſtead of Jeſus Chriſt; that what is offered in the Euchariſtis 
facrific'd inſtead of Jeſus Chriſt ; that the Cup is in Type of the 
Body; that the Blond is in the Body, as the Wine is in the Cup; that 
Jeſus Chriſt repreſents his Body by the Bread, and his Blood in the 
Wine; that the Sacrament of the isin ſome ſort his. Body, and 
that tis ſo that the Cup of the Blood is his Blood, that the Body is 
poured: ſorth upon our Members for our Salvation; that there is a 
Body of jeſus Chriſt that may FW. ſy 
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; ſome part may be fling out of the Mouth; That he will not diſpate 


whether this Body evaporates in the Air, or whether it departs out 


— tv my of the body with the bod, or whether it goes out at the pores, or 


into the Draft ; all this doth ſufficiently ſhew, That this Doctor di- 
ſtinguiſhed the Bread and W ime, as a Typical body, from the real Body 
of Jeſus Chriſt 5 and that by conſequence, he believed the bread and 
wineremained after Conſecration, to be called the body and blood of 
Jeſus Chriſt, but improperly. | 

Valafridus Strabo, Abbas Augienſis, ftileda very Learned Man, 
by Herman Contracted, in the year 849. Feſus Chriſt, ſaid he, 


Lib. de Reb. 
Eccleſ. c. 16. 


Bill. p. 7. To. 


12. 


Herr ald. 
Tom. 2. ch, 
19.52, and 61. 


gave to his Diſciples the Sacrament of b Body and Blood in the ſub- 
© tance of Bread aud Wine, teaching them to celebrate it in remembrance 
* of his moſt holy Laſſion, becauſe there could nothing be found fitter than 
* rheſe'things to ſignifie the Unity of the Head and Members; for as 
© Bread is made of ſundry Grams, and brought into one Body by means 
* of Hater; and as the Wine is ſqueez,'d from ſeveral — ſo alſo 
© rhe Body of Feſus Chriſt is made of the Union of a multitude of Saints. 
And a little after, he declares, That Feſxs Chriſt hath choſe for ws 
© z very fit Sacrifice, for the Myſtery of his Body and Blood, in that 
© Melchiſedeck having offer d Bread and Wine, b gave to bi Children 
© the ſame kinds of Sacraments, And afterwards, cap. 18. That for 
that great Number of Legal Ordinances, Jeſus Chriſt gave us the 
Word of his Goſpel ; fo alſo inſtead of the great diverſity of Sacri- 
ſices, Believers are to reſt ſatisfied with the ſole Oblation of Bread and 
Wine. 

It is evident Strabo makes the Holy Sacrament to conſiſt in the 
ſubſtance of Bread and Wine, which according to him, is differenced 
from the Body, becauſe it is but the memorial of it: That tis the 
Figure, that it conſiſts in being made of ſundry Grains, and the 
Wine of ſandry Gra That the Sacrifice of the New Teſta 
ment, is of the ſame kind as that of Melchiſedeck, and that the 
Euchariſt is an Oblation of Bread and Wine. All theſe things inti- 
mate, that the Bread and Wine remain in the Euchariſt after Conſe» 
cration. 

. Herribald was Biſhop of Auxerre, in the time that Vallafridus 
Strabo wrote. Now he was of the ſame Opinion with Rabanus: 
Thomas Waldenſi: aſſures us ſo, Herribald of Auxerre, ſaith he, 
and Rabanus of Mayence ſay , That the Sacrament of the Euchariſt 
goes into the Draft. The Anonimous Author, contemporary with 
Herribald , which was publiſhed by Father Cellot the Jeſuit , — 
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alſo the ſame. Nevertheleſs Lupus Abbot of Ferriers, Ep. 19. 
ſpeaking of him, calls him a mot excellent Prelate, excellentiſimam A G E ix. 
Preſulum. In the 37th Ep. he ſtiles him a Man of a lofty and ' 
Divine underſtanding, Altiſimi & Divini ingenii. And Hincmarns Herribald. 
Archbiſhop of Keims, calls him the Biſhop of Venerable Qualities. 
So that the very Chronicle of Auxerre intimates; that there was De Præd ch 6, 
ingrav'd on his Monument this Inſcription, Here lies the body of St. 
Herribald. Therefore the Author of the rſt Treatiſe of the Per- 
wity of the Euchariſt, faith in pag. 843, That Herribald and Rba- 
anus,were Adverſaries to Paſcbaſias: Tho in the 2d Treatiſe ofthe 
Perpetuity, in pag 842. he faith, ſpeaking of the Miniſter Claude, 
Who told him, that Amalarim and Herribald were in any wiſe Ad- 
verſaries to Paſchas ? 
It appears by the Letter Paſchaſſus wrote to Frudegard, that he jp, 
was not of the ſame Judgment Paſchaſius was of, ſeeing he oppoſes 2 8 
to him St. Aaſtin's 22d Letter to Boniface, Sic Widefort contra Wick- 
liff, ad Art. 1. ow 
Ratramne, Prieſt and Frier of Corby,experienc'd in the Scriptures, gram 
equally eſteem'd for his Learnirg and Manners, uhom / Hincmar, Sichen de 
| Lupus Abbot of Ferriers, his Contemporaries; .. Sige d script. Ecclef. 
in the xi. Century, and Father + Cel lit the Jeſuits Anonim ] + De Pradeſt. 
make mention of, under his true name of Ratramne; wrote | Ep. 79. 
under the Reign of Charles the Bald, as is reported by the fame : De Script 
Trythemius, Which he intituI'd, Of the Body and Blood of the Lord: Ade ecke 
From a Monk of Corby, he was made Abbot of OvHLB. ITbe Pre- ch. x. ; 
ſident : .*. Manguin ſpeaking of him, ſaith, he was a Learned .*.Maug.difſer. 
Doctor of the Church, eminent in Probity, and in Doctrine, an Hiſt. & Chron. 
undaunted defender and protector of the Catholick Truth, againſt © 17 tom. 
Innovators. He dedicated his Book to the Emperor Charles the kae 133. & 
Bald. Now this Author did not believe Tranſubſtantiation, becaufe oy 
he ſaith, * For as to the ſubſtance of thoſe Creatures, they are after Con- 
© ſecration what they were before; they were before Bread and Wine, 
and it is plainly ſeen, thas after Conſecration thefe created ſubſtances do 
da bade after be fh. 473 ſpiritual þ 
| a little aſter he faith , This ſpiritual fleſh which ſpiritual | 
feedi Believers, is made of grains of Inder, by 4 11 of ihe Baker, — 
isftiled a learned Denedictin Defender of Grace, a Man of great Wiſdoma nd 1 
and in the firſt treatiſe of the Perperuity, p. 3. c. 5. he is ſtiled amobſcure kind of a perſon 3 
that evaporated himſelf in obſcure Reaſonings, which he added to thoſe of the Church , and 
explained as he pleaſed himſelf, as ſome are pleaſed to ſay. ſuch 
| | uc 


- 


— 
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Efuch as it appears to our ſight ; but it hath neither Bones nor finews, 


ASE ix. Hor vo diſtinction of parts, nor is it exliven'd with a Soul, or reaſana- 


| — 


* ble ſubſtance. To conclude, it is unable to move of it ſelf , and if it 
ęiver life, it is the effect of a Spiritual virtue, of an inviſible, and a 
© Divine Virtue: and Efficacy. Alittle after be ſaith apain, As the 
© Water repreſents the People in the Sacrament, if it were true, that the 
© Bread conſecrated by Miniſters was corporally changed into the Body of 
© Feſus Cbriſt, it muſt alſo neceſſarily 2 that the Mater which is 


-* mingled with it were changed into the Blood of the faithful people - 


© for where there & but one Santtification, there ought to be but one 
Operation; and the Myſtery ſhou!d be equal where the Reaſon of the 
* Myſtery is the ſame. It is evident there is no corporal change in the 
Mater, and by conſequence, there is no corporal change to be expected 
in the wine. All that is ſaid of the Body of the people repreſented by 
water, is underſtood ſpiritually; it is then @ neceſſary conſequence, 
that what is ſaid of the Blood of Feſus Chrift repreſented by the wine, 
© muff be underſtood ſpiritually. Again, The things which differ 
© among ſt themſelves, are not one and the ſame thing. The Body he 
© ſus Chriſt which was dead and roſe again, and become immortal, doth 

dhe no more, Death has no more dominion over it, it is Eternal, and 
© an wo more ſuffer; but that which is celebrated in the Church is 
© al: and not eternal, and it is corruptible and not incorraptible. 
0 and again; it muſt then be ſaid, that the body of Feſus Chriſt, ſuch as 
© it made in the Church, was incorruptible and eternal. Newerthe- 
© Jeſs it cannot be denied that what is ſo cut intomorſels to be eat, changed 
and corrupted, and. that being eat with the teeth, it goes into the Body. 
q Again, Now ti true that the figure and the reallity are things diſtinct, 
* rberefore the body and blood which are celebrated in the Church, are dif- 


© * ferent fromthe fleſh and blood of the Body of Feſus Chriſt, which it is 


X aj 11 * 


* well knowngis glorious ſince bis Reſurrection, therefore the body that we 
celebrate is a oledg and figure. | 

\++. Theſe words of Ratramne or Bertram, are ſo clear, that it is won- 
der'd the Author of the Perpetuity ſhould ſay in the firſt Treatiſe, 
p. 3· that Bertram is an obſcure Author, and not evidently favourable 


to Calviniſti, but that the Catbolics may explain him in à good 


ſenſe. I cannot tell what to call this Confidence. | 


Jahn Erigen, a Scotch man, whom the Emperor Charles the 
yl} Commpntes write roiching the Holy Ini ie "the 
arty Fee e Which Shark by Ber- 
W 


| 2. h Ratramng 
renger”s etter to Rt pub d. Am b, 2" 
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24 Tome of his Spicileg, was of an Opinion contrary to Paſchafins, ©** +. —» 
as is acknowledged by Lanfrank; and Berenger in his Epiſtle to A G E ix. 
the fame Lanfrank; and Hincmar ſaith of Fobn Erigen, that he XC 
tavght, || That the Sacrament of the Altar was not the real Body and {2 Erigens. 
Blood of Feſws Chriſt, bur only the Remembrance both of the one and | 7 meter: 
the other: And Berenger writing to Lanfrenk, ſaith to him, If you — . 
bold John for a Heretick, whoſe Judgment we bave been inform 'd of : 
touching the Sacrament , you muſt alſo bold for Hereticks, Ambroſe, 
Chryſoſtom, Auſtin, not to mention many more, Nevertheleſs * i. De Geft. Reg, 
liam of Malmsbury, | Roger de Hoveden, and + Matthew of Weftmin- _ wed 
fer, ſpeak of John Scor, as of the greateſt Man of his time; and 4 — * ny 
: Molanus Profeſſor in Divinity at the Univerſity of Lewain , in his + 4d An. 883. 
| Appendix to the Martyrology of Uſaar:., at the Letter J has left 


theſe Words engraven, Febn Scet, Martyr, tranſlated Dionylius's 

| Ecclefiaſtical Hierarchy, after wbich by Awtbority of the Popes, be was 
put into the number of the Martyrs of Feſus Cbriſt. To conclude, 

the Roman Martyrology, which we have in our Library, Printed 
at Antwerp, Anno 1586. by order of Gregery the 13th, as is ſaid 
in the Title of the Book, Martyrologium Romanum Juſſu Gregorii 
12, edilum, at the 4 of the Ides of November, makes mention of 
Fohn Scot : It's true, the Author of the 1/ Diſſertation. upon Fobs 
Scot, which the Author of the Perpetuity choſe, having placed the 
faid Diſſertation at the end of his 24 Treatiſe, to which he often 
refers his Readers, has made in the ſame Diſlertation, a Chapter 
which bears the Title, that Fob» Scot was not put into the Cata- 
logue of Martyrs by the ſacred Authority of Popes, and that his 
Name is not to be found in any Edition of the Roway Martyrology. 
But it is alſo certain, that the ſame Author, who hath alſo pub- 
liſh'd the belief of the Greek Church touching Tranſubſtantiat ion, 
has inſerted in the end of his Book, a Treatiſe Entituled, A Re- 
futation of the Anſwer of a Miniſter of Charenton, to the Diſſer- 
tation which is in the end of Monſieur Arnaud Book, concerning 
” the Employments, the Martyrdom, and the Writings of Jobs 
Scor, ot Erigen ; and the laſt Chapter of this Re ſutation bath this 

Title, A ſincere Declaration of the Author touching ſome things be 

bad ſaid in his Diſſertation, the which be ſince confeſſes Were not true. 

| And in Numb. 6. of this Chapter, the Author faith in theſe Terms,. 
|| in Art. 7. p. 25+. (he ſpeaks of the 7:6 Art. af the firſt Diſſertation 
upon Jobn Scot, which is at the end of ME. Arneyd: Perpetuity q) it is 
ſaid. that *ris falſe that there was a Martyrology Printed 222 
| 7 


1 


» 
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— _ the 4th of the Ides of November. It would be ſuperfluous here to 
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RAD by command of Gregory the 1 3th in the Year 1586. 2dly, That 
. ix. 


This Author is of good reputation, and doubtleſs was not ignorant 


Pradentins, 


Hincmar de 


| | 
Predeft. c.31. of Rhemes, numbers him with John Scor, againſt whom he ob- 


Chriſt ianus 


Drutmarus. 


there is not to be found in any Roman Martyrology, Printed at 
Antwerp or any where elſe, the Commemoration of Jeb» Scot on 


relate the Reaſons that they have had, ſo poſitively to deny theſe 
matters of Fact. It is fofficientroobſerre, Firſt, That there is a 
Roman Martyrolegy ſet forth by Order of Gregory the 1 3:6, and 
Printed by Platin at Antwerp in the Year 1586. 240%, That there 
is ſeen in this Martyrology, the Commemoration of Jobn Scot on the 
4th of the Ide of November in theſe words, Eodem Die Sancti Fo- 
anni Scoti qui Grafiis puerorum confeſſus, Martyrii Coronam adeptus eſt. 


of what St. Auſtin ſaith in ſome of his Works, That to Lye in @ matter 
of Religion, i meer Blaſphemy. Nevertheleſs we may obſerve, be- 
fore proceeding any farther, that if Scot had advanced any new 
Doctrine, he would certainly have been reproved for it by the 
Church of Lyons, by Prudentias, by Florus, by the Councils of Va- 
lence and Langres, which condemn'd and cenfur'd his Opinions on 
the Doctrine of Predeſtination. 

St. Prudentias Biſhop of Troys in Champaign, who aſſiſted at the 
Councils of Par in the Year 846, of Tour, in 849 , at Soiſſons in 
the Year 853. to whom -Leo the 4th wrote an honourable Letter, 
which is to be ſeen in the 6rh4 Tome of the Councils, of the which 
the Biſhop of Tul in the French Martyrology on the 7th of April, 
having ſaid, that at Trey his Anniverſary is ſolemnized, as of a 
holy Biſhop and Conſeſſor; he alſo makes a magnificent Elegy of 
him. This holy Biſhop, I ſay, was of the ſame Judgment with 
Fohy Seot in the Subject of the Euchariſt, for Hincmar Arch-biſhop 


ſerves nevertheleſs, that he wrote touching Predeſtination, and 
faith, that they both held, Tbat the Sacraments of the Altar are not 
the true Body and Blood of our Lord, but only the commemoration of has 
Body and Blood. | | 

Chriſtians Drutmar Prieſt and Frier of Corby, famous for his 
Learned Works, faith Sigebert of Illuſtrious Men, as alſo the Abbot 
Trythemizs ; wrote a Commentary upon St. Matthew, about the 
year 845: It is in the Bibliothecs Patrum , Tom. 16. pag. 301. 
« Feſws Chriſt, faith Drutmar , took Bread, becauſe Bread ſtrengthens 
* theheart of man, and doth better fortifie our Body than any other food. 
He therein eſtabliſhes the Sacrament of bis Love; but this N 
: ought 


N — 
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© ought much rather to be attributed to the _— Bread which perfectſy 
frengt bens all Men, and all Creatures, becauſe "tis by him we Live . 


* Move, and bave our Being. He bleſſed it: He bleſſed it firſt, be- 


© cauſe as in his Perſon be bleſſed all Mankind, then afterward: be ſhew-. Cbriſtianus 
* ed that the bleſſing and power of the Divine and Immortal Nature was Drutmanes, 


truly in that Nature which he had taken from the Virgin Mary. He 
© broke it: He broke the Bread which was Himſelf, becauſe exp ing 
himſelf willingly to Death, be broke and ſhattered the Habitat ion of bis 
* Seul, to the end that be might ſatisfie us, according to what bimſelf ſaith, 
have power to lay down my Life, or to ſave it. And he gave it 
* to his Diſciples, ſaying to them, Take and Eat, this is my Body. 
© He gave to bis Diſciples the Sacrament of bis Body for the Remiſſion of 
Sint, and for the keeping of Charity, to the end that not forgetting this 
action, they ſhould always perform this in Figure, and that they ſhould 
© not be unmindful of what be was about to do for them. This is my Bo- 
dy, that is to ſay, Sacramentally ; and baving taken the Cup, be bleſ- 
(ed it, and gave it to bis — — As — all things which are 
| © neceſſary to preſerve Life, Bread and Wine are thoſe that do moſt of all 
* repair and ftrengthen the weakneſs of Nature: It is with * reaſon 
6 that our Saviour was pleas'd in theſe two things to eftabliſh the _ 
© xy of bis Sacrament ; for Wine rejoyces the heart, and increaſes , 
© therefore it ts very fit to repreſent the Blood of Feſus Chriſt, becauſe 
© whatſoever comes from bim, reſoyces with true Foy, and encreaſeth 
* whatſcever there u of good in us. To conclude, as a Perſon that & go- 
© ing a long Fourney, leaves to thoſe v hom be loves, ſome particular 22 
* of bus kindneſs, on condition that they ſhould look daily upon it, to the end 
that they may retain him always in Remembrance; ſo in like manner, 
© God by ſpiritually changing the Bread into bis Body, and the Wine into 
© bs Blood, has commanded us to celebrate this Myſtery, that theſe two 
* rbings ſhould make us never forget what be bath done for us with bus 
hy Body and Blood, and keep u. | being untbankful and ungrateful 
* for his ſo tender Love. Now becauſe water is wont to be mingled with 
the Sacrament of bis Blood, this Water repreſents the People for whom 
© Feſus Chriſt was pleas'd to ſuffer ¶ and the Mater is not without the 
Ine, nor the Wine without rhe Water, becauſe as he died for us, ſo 
* alſo we ſhould be ready to die for Him, and for our Brethren, that is 
© 10 ſay, for the Church, therefore there came out of his ſide Water and 
* Blood. 

This paſſage is taken out of the Commentary, where the Author 
expounds theſe words of the Inſtitution, Thi is my Bcdy, by _ 
+ [ other 


60 
1 
AGE ix. 
ANWNS 
Cbrifti 


4. 


Florus Dia- 


Conus. 


which himſelf expounds to be Bread and Wine. 
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other words, That is to ſay, in Sacrament, which are words quite 
contray to thoſe of * us ; for Paſebaſſus ſaid in his Letter to 
Frudegard, fearing it ſhould be thought that Jeſus ſpake in Sacra- 
ment, he ſaid demonſtratively, This is my Body. Ne putares quis 
in Sacramento lequebatur (Domimis) & e. ftrative dixit, hoc ef 
Corpus meum. So Drutman makes a difference *twixt the Body and 
the Sacrament Which be eſtabliſhes in the Bread and Wire, which 
be bleſſed, brake and gave to his Diſciples; he aſeribes to the Wine 
only the Dignity of repreſenting the Blood of Chriſt; and that, to 
conclude, the Bread and Wine are pledges of his Lede. Therefore 
the ſame Author, Chap. 56. on theſe words, I will drink no more 
of thus fruit of the Vine, until I drink it new with you in my Father's 
Kingdom; from that very hour of Supper, faith he, he drank no Wine, 
— he became immortal and incorruptible after bis Reſurrection. 

The Deacon Florus wrote about the ſame time, an Expoſition of 
the Maſs, which is mention'd in the Bibliothecs Patrum, Tom. 6. 
pag. 170. he there ſaith, This Body and thus Blood is not gat ber d in 
Ears of Corn, or in cluſters of Grapes ; nature doth not give it us, but 
it i Conſecration that makes it Myſtical to us: Feſus Chriſt is eaten 
awhen the Creatures of. Bread and Wine do paſs to the. Sacrament of the 
Body and Blood, by the ineffable Santtification of the Hely Ghoſt. He 
is eaten by parcels m the Sacrament, and remains whole and intire in 
Heaven, and whols and intire in our Hearts, Again, All that is done 
in this Oblation of the Body and Blood of our Saviour, is a Myſteryy we 
there ſee one thing, and we underſtand another ; what we ſee, bath a 
corporal ſubſtance ; what we underſtand, bath a ſpiritual Fruit. He 
faith, Feſus Cbriſt ſaith totham, tale, eat ye all of this; and [peaking 
of the Cup, The Wine, faith be, was the Myſtery of our Redemption, 
and be proves it by theſe words, I will drink no more of the Fruit of the 
Vine. To conclude, Explaining theſe laſt words of the Canon, By 
which, O Lord, thou daily makeſt theſe good things for us , which 
contain a kind of Thankſgiving, which in the Latin Liturgy does 
follow the Conſecration; he ſufficiently intimates to us, that he did 
not believe the Bread and Vine were changed into the ſubſtance of 
the Body and Blood of Jeſus Chriſt, ſeeing he ſpeaks of them, as 
things God had created from the beginning of the World, which he 
creates every year by Propagation and Reparation, which he ſan- 
Qtifies , which he fills with Grace and Heavenly BenediQtion , the 


L 


See 


| 


which are formally contrary to his Doctrine, beſides thoſe which 


' © This is my Bo 
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See here Nine or Ten Authors, Contemporaries with Paſebaffus, 7 She ? 
Poſchaſons himſelf ſpeaks of in general, in bis own Writings. AKA 

To conclude the Ninth Century, there might be added the 2 


manner that Charles the Bald, and the Count of Barcelona ſigned the 


Peace, which was done with the Blood of the Euchariſt, as is report- 


ed by Monſieur Ba/zze in bis Notes on Agabard, out of Odo Aribert, 


in the year 844. It was in the ſame manner that Pope Theodore in 


the Seventh Century ſigned the Condemnation of Pirrbus the Mo- 
notholite, as appears by Baromius on the year 648. 6 15. 


— 


That the Fathers of the TENTH CENTURY did not be- 


lieve Tranſubſtantiation. 


An Archbiſhop of Canterbury, about the year 940. in one A GE x. 
of his Sermons to be ſeen in the Fourth Book of Bede: Eccleſi- Alferic . 
aſtical Hiſtory , =- 24- which we have Copied in the Library of Cant. 
St. Victor, ſaith, * The Euchariſt is not the my of Feſus Chriſt corporai- — 
4%, but ſpiritually; not the Body in which be ſuffered , but the Body Index 
* of which: be 72 whey conſecrating 1bs Bread and Wine be ſaid, eſt words to 
„ this is mey Blood; by addi, the Bread is bis Body, jug be blotted our 
. the Manns; and the Wine his Blood, as the Water in the Deſort 
© 24s. 
There is another Sermon cited by ſome under the name of Wol- H7olphinae. 
fin Biſhop of Salisbury, others ſay tis of Alfric , wherein the Au- mY 
thor uſes near the ſame Language. This V faith he, x #4t Apud Uſeri- 
the Body of Feſms Chriſt wherein be ſuffered for us, nor bis Blood which um de Chriſti 
be ſhed, but it if ſpiritually made bis Body and Blood, as the Manna 8 6 
that fall from Heaven, and the Water that ſprang out of the Rock g % 7 a 
Beſides theſe two Teſtimonies, which ſhew what was delieved of the Fr rum 
Sacrament in England, there is a Sermon ſeen, which was read trery | 
year to the People at Eafter, to keepin their minds the Idea of the | 
Ancient Faith; It is almoſt wholly taken out of Retramme; There 
# great difference, faith hu Homily, betwixt the Body wherem Feſus 
Chrift ſuffered , and the Body which is conſecrated for the Euthariff ; 
for the Body vberem Feſus Chriſt ſaffered,was born of the Virgina Mary, 
and 24: provided with Blood, Bones, Ner ves and Skin , with bodily 
Members, and a reaſonable Seu; bm by ſpirit uu Body, _— call . 
628 12 Euchari#t, * 
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Eucharift , is compos'd of ſeveral Grains of Wheat , without © Blood, 
AGE x. wr 6 ner rg hv without a ot The Body of Chriſt which 
8 — ſuffer'd Death, and roſe again, ſhall never _ more, it is Eternal and 
—— Immortal ; but the Euchariſt is temporal and not eternal, it s corrupti- 
ble and divided into ſundry parcels, ground by the Teeth, and goes — 
with the other Excrementu. This Sacrament « @ pledg and figure ; the 
Body of Feſas Chriſt is the Truth it ſelf ; we bave this pledg Sacramen- 
tally until we attain to the Truth, and then the pledg al be fulfil d. 
And a little lower, If we conſider the Exchorif after @ corporal man- 
ner, we ſee "tis a changeable and corruptible Creature; but if we con- 
feder the ſpiritual Virtue that # in it, we eaſily ſee that Life abides in 
it, and that it gives Immortality to thoſe that receive it with Faith. 
There « great deference betwixt the inviſible Virtue of this Holy Sa- 
erament, and the viſible Form of its proper Nature. By Nature it « 
corruptible Bread, and corruptible Wie, but by the Virtue of the Word 
of God, it is truly his Body and Blood, yet wot corgorally but ſpiritually. 
A little below, he explains this change, in ſaying , 2 Chriſt by 
an. inviſible Virtue did change the Eread and Wine into bu Body and 
Blood ; but *rwas after the ſame manner as he beretofore changed Man- 
— _ the Water that came out of the Rock, into the ſame Body and 

ood, 
"Filming  Fulcuin Abbot of the Monaſtry of Lobes, in the County of Liege, 
R 27 who departed this Life in the year 990. ſpeaking of the eee 
Ye veſtis- 46. Table, ſaich, That tis the Table on which is conſumed the Sacred Bod 
geſtis Abb, - a J 
Lob. p. 573- — Lord, which not being to be ſaid of the proper Body, cannot 
underſtood but of the Bread which is called Body, an Expreſſion 
which in all likelihood this Abbot had learn'd of St. Auſtin, who 
faith, The Bread made for that uſe, is conſumed in receiving the Sacra- 
ment. That which is ſet on the Table is conſum d, the holy Celebration 
being ended. a 0 

— — Herriger, Succeſſor to Fuleuin, and whom he that continued the 
— 2 s Hiſtory of the Abbots of Lobes, mentions as a man whoſe Virtue and 
- tom? Knowledg was known even to Strangers, He collected, ſaith this Au- 
— — thor, ſeveral Paſſages of Catholick Fathers againſt Paſchaſius Ratber- 

| tus, touching the Body and Blood of our Lord. | 
Monaſftry of The Ancient Cuſtoms of the Monaſtry of Cluny, Reprinted by 
Cluny. the care of Dom Luke D* Achery, I. 2. ch. 30. ſay, The outſide of 
Tom Ain Spec. the Challice is carefully rub d, leſt there ſhould the leaſt drop of the 
P. 146. Wine and Water remain; and being conſecrated, it ſhould fall to the 
ground, and periſh; by which it appears they believed the _ and 

ater 
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water ſtill remain'd after Conſecration, for the true Body of Jeſus 2 
Chriſt cannot periſh. Again, The Prieſt divides the Hoſt, and puts AGE x. 
part of it into the Blood; of one moiety be communicates bimſelſ, and 

with the other be communicates the Deacon. It cannot be ſo ſpoke of os — fey 
the Body of Jeſus Chriſt ; then after the Prieſt has broke the Hof, Ciuny. 0 
he puts part of it intiſthe Cup, after the uſual manner, two parts 

on the Patten, and covers both the one and the other with a clean 
Cloath ; but firſt of all, he very carefully rubs the Challice, and 

ſhakes it with the ſame hand with which he touched it, fearing, 

left that breaking the Bread, there ſhould reſt ſome part of the 


Body of our Lord (which cannot be ſaid of the true Body of jeſus 


Chriſt ; ) and elſewhere is preſcrib'd what ſhould be done, If there | 
chance to remain ever ſo little of the Bady of our Saviour, Which is . 
expounded to be a very little Crum, as twere indiviſible, and like | 
an Atome. To conclude, treating of the Communion of ſick Folks, 
it isobſerv'd that the Body of our Lord is brought fromthe Church, ZB. 3. ch. 28. 
that it is broke, and that the Prieſt holds on the Challice the part p. 217. | 
that he is to bring. It muſt needs be, that by the ſence of theſe 
cuſtoms, there muſt be Bread and Wine in the Sacrament, that it 
may be broken, and improperly called Body. 

Ratherius Biſhop of Verona ſaith, As to the Corporal ſubſtance 
which the Communicant doth receive, ſeeing that tis I that do 
now ask the Queſtion, | muſt alſo anſwer my ſelf, and I thereto 
yield; for ſeeing that to him that receives worthily, it is the true gpjcileg. Tom, 
Body, altho one ſees that the Bread is the ſame it was before ; and 2: | 
true Blood, altho the Wine is ſeen tobe the ſame it was: Iconfefs 7 
cannot ſay nor think, what it is to him that doth receive unwor- 
thily, that is to ſay, that doth not abide in God. Now the Com- 
municant, can he receive a corporal Subſtance? Can one ſay, that 
one ſees that the Bread is what *rwas before, if the Communicant 
receives no fubſtance? Jt is known on the contrary, that what is 
feen, is not Bread nor Wine. 

Moreover, Ratherius condemning Drankenneſs and Exceſs in 
ſome of his Prieſts, ſaith, that ſome of them ſpew'd before the Al- 
tar of our Lord upon the Body and Blood of the Lamb; this can be 
underſtood only of the Sacrament, which borrows the Name of 
the thing ſignified, the abuſe whereof reflects on him that inſtituted 
it. | 


Rathberias. - * 
De Contempt. 


That 
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urn That the Authers of theELEVEN TH CENT u R 1 did not 
| believe Tranſubſtantiation. 


% 
* 


The Author F E Author of the Life of St. Caanhbls, who in all probabi- 

of the Life of liry lived in the beginning of the Eleventh Century, and was 

St Genulphius, publiſhed by Fobn @ Boſco a Celeſtin Frier, relates of this Saint, That 
from the very Day of his Ordination, he ſpent the reſt of his Life 
without taſting any Wine, except it was that he receiv d in the Ce- 
lebration of the holy Sacrament. One would not ſpeakin this man- 

Lib. 1. Ch. 6. ner, and believe that there was not Wine remaining in the Cup af- 

er Conſecration. 

Leutbericus. Leut bericł Arch-biſhop of Sens, who died in the year of our Lord 
1032. did not believe Tranſubſtantiation, becauſe we read of him 
in the Life of Pope Jobs the XVII. or according to others the Ele- 
ventb, that in this Popes Life, Leutherick Arch-biſhop of Sens, laid 
the Foundation and Elements of the Hereſy of Berenger. Whence it is, 

In Epiſtols that Helgald wrote in the Life of King Robert, that his Doctrine grew 

Roberts Regis. and increaſed in the World ; Creſebat, ſaith he, in Sæculo, notwith- 
ſtanding the threatnings which this Prince made to depoſe him 

_— ſrom his Dignity, if he continued to teach it. 5 

Fee Fulloert, Anno Dom. 1007. Biſhop of Chartres, and ordain d by 

—— — Leut berict, did not believe Tranſubſt ant iation, when he ſaid in his 

1 Epiſtle to. Adeod atus, That Jeſus Chriſt intending to take up his 

Body to Heaven, left us rhe Sacrament for to be a pledg of bis Body and 

Blood: - That under the viſible form of the Creature, there is 4 ſecret 

Virtue that mas in the holy Solemnities. That the Divine Maje- 

ſty is diffus d and ſpread abroad in that , which before was but 4 

conmos thing, but being {antifi'd by the heavenly Word, it inwardly 

becomes the Body of Feſus Cbriſt. That this is effefted by the holy 

Spirit that joyns, unites and binds the Sacrament to the Body of 

JelmChris, (eompaginante Spiritu ſancto) chat the terreſtrial mat- 

ter ſurpaſſong the Merits of its Nature and Kind, ii changed into the 

ſubſtance of the Body of Feſus Chriſt ; That this change is not impoſſi- 
ble, mo mere than thet is, which arrives to ws by Baptiſm, being 
changed into the Body of the Church; not by any priviledge of Na- 
ture, but by the purchaſe of Faith; Non Nature privilegio, ſed fidei 
precio, being the ſame outwardly, and changed inwardly : Of 


Bib. pat. tom. 


Servants 


An Hiſtorical Freatiſe of Tranſubſtantiation. LO 5 
Servants being become Children, being vile and abject, and all of. 
a ſudden acquiring a new Dignity. What wonder & it, that be AGE xi. 
rhat produced theſe Natures out of nothing, ſhould convert them into the + VO 
x dignity f a more excel{ent nature, and make them paſs into the ſub- Fulbertus. 
ſtance of his Body? NOS the terms of pledges of the Body and Blood 
of the Lord, do ſufficiently ſhew that he made a difference he- 
twint the Sacrament and his Body ; therefore we ſee before, that 
EReatramne drew the ſame conſequence in ſaying, that which is a 
Pledg and Image, is diſtin from that whereof it' is an Image and 
Pledg. Theſe terms of a ſecret virtue hy which it operates, of the 
| Sacred Majeſty which it ſpreads abroad, of the Holy Spirit that joint 
and unites, ot the matter which is advanced to @ greater dignity, and 
in that he confirms the change of the Bread, by that which hap- 
pens to Believers in Baptiſm; and by that which beſel the Mauna 
in ihe wilderneſs as alſo what he farther ſays to Frudegardin his 
ad Epiſtle of the Communion, as of a thing whereof rhe Prieſt 
newly ordained, during 40 days, received a little Portion, par- 
vam particnlam, which might be taken by morſels, or by bits, 
minut atim ſumere, in that he calls the ſanctiſied Bread, Euchariſt, 
and that he faith, Thar the ſanctiſted Bread is called tbe true Body of 
Teſus Chrift; in that he ſaith elſewhere with St. Auſtin, That he that 
abides not in Feſus Chriſt, and in whom Feſus Chriſt abideth not, doth 
| not eat his Fleſh, nor drink his Blood, though he eats and drinks to his 
condemnation, the Sacrament of ſo great a thing. All this ſheweth, 
| that Berenger had all reaſon to alledg in his defence the Authority 
of Fuibert, as appears by Berenger's Letter to Richard, which Let- 
ter is printed by Dom Luke'D* Achery in the 24 Tome of his Spicileg: 
If things be ſo, faith Ferenger to Richard, how is it that this Do- - 
ctrine of the Euchariſt , contained in the Writings of Biſhop Ful- 
bert of glorious Memory, ſhould come to my knowledg, which ſome 
_ — to be of this Biſhop, but was indeed taught by St. 
Auſtin — 
Bernon Abbot of Auge, who about the Lear 1630. wrote a Ber»on. __ 
Treatiſe of things concerning the Haſs, faith in the 1 Chapter, Sible of the 
That Pope Sergius commanded to fing the Agnus Dei at the Break- 4 2 88 
ing of the Body of the Lord; now this being not ta be underſtood 
of the proper Body of Jeſus Chriſt, it muſt be underſtood of the 
Sacrament, which is the figure of his Body : They do not ſpeak fo 
now, they ſay the Sign is broken, but they do not ſay the body of 
Jeſus Chriſt is broken : And in the 3th Chapter he faith, that —— 
N reſte 


— 
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& refreſbed with the Wine which 1s in the Cup, in Type of the Blocd of Fe- 
FSi Biſhop of Argers,was of Berengers opinion, as appears by the 
1 br. 34 Tome of the Bublioibeca Patrum, p. 369. ing Letter the Biſhop of 
Liege writ to K. Henry againſt Bruno and er, his Arch-Deacon. 
gebert in his Chronicle of Mirews h is Edition at Antwerp, 1608, 
ſaith, That many did diſpute for and again Berenger, by word of 
mouth, and by Writing, | The Manuſcript ot this Chronicle, which 
is ſeen in Monſieur 4 Thers's Library ſaith the ſame : As alſo Conrart 
de Brunwill , apud Surium vita Molpbelmi ad ap. Matthew of Weſt= 
miner on the year 1080, ſaith, That Berenger had almoſt corrup- 
ted all France, Italy, and England, with his Doctrine. Matthew 
In Willel 2. Paru, and Hallam of — do affirm, 'I hat all France was 
In Willel 16.3. full. of his Doctrine. Themas Maldenſis relates the Acts of. the 
Council held under Gregory the ib, wherein there was a more mo- 
derate Conſe ſſion of. Fah touching the Sacrament prepared, than 
that under Al. xander the 2d, predeceſſor to Gregory ; Berenger was 
Tom. 2. Spi- forced to ſign ĩt. after which Greg. tb. gave him Letters of Recom- 
cileg 5. 508. mendation, which Dem Luke L Achery, has cauſed to be printed 
in one of the Tomes of his Collection. Nevertheleſs it appears 
by the Acts, and by Hugh de Flawvigny, in the Chronicle of Verdun 
inthe 1 Tome of Father L* Abbe; Bibliotbeque, in An. 1078, that 
- there were ſeveral in that Aſſembly that maintained Berengers 
Doctrine againſt Paſchaſius, that this Arch-Deacors Adverſaries 
knew not how to anſwer his Reaſons ; as the C hronicle of Mount 
Caſſin teſt fies, I. 3. c. 33. And Sigonius de Regno Trali , relates 
lib, g. on the year 1059. That. they were forc'd to ſend to the 
Monaſtry of Mount Coffin, for a learned Frier called Allert, 
whom Pope Stephen, ſaith Sigonins, made Cardinal Deacon, who 
eing come, and not able to anſwer Berengers Arguments, deſi- 
red a weeks time to conſider of them; neither was Pope Gregory 
the 5:6 hiniſelf well ſatisfied with what was urged againſt Berenger, 
ſeeing that Cardinal Bernony in the-life of Hildebrand , and the 
| Abbot of Ursberg in the year 10, do write, That Gregory the 
7:b, wavering in the Faith, caus'd a Faſt to be kept by his Car- 
dinals , that it might be diſcover'd u hether the Church of Rome, 
or Berenger were in the beſt opinion touching the Bedy of Jeſus 
Chriſt in the Sacrament, One argument that Gregory the 71h, 
was not very Contrary to Berenger, is, that the Abbot of Ursberg, 
and Aventin, that has it from Orte Fraxinen ſis, relate on the year 
10803 


P Gregor 
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todo, that thirty Biſhops and Lords being aſſembled apud Brixiam ( HY 
Nomicam, did depoſe Gregory the 7tb, amongſt other things, for A G E xi. 
being a Diſciple of Berengert. Before I end my Diſcourſe of B. F 4 
renger , it is neceſſary to obſerve, that the Conſeſſion that was 
extorted from him, is not — ſeeing 55 as is related 
b —— and Alger, it is therein ſaid, that Feſws Chrift nor , | 
wh in Sacrament » but alſo in reality, is touched and broken by the Cs. 
Teeth, n 
lact Arch - Biſnop of Bulgary ſaid in his time, That God, Fh 
— are to our — doth preſerve the Species bf Breall , wy _ 
and Wine, and changes them into the Virtue of the Body and Blood of c. 14. 
Chriff. Alſo in his time the Greeks did not believe Tanſubſtantia- 


$108. 

In all probability Nicetas Pectoratu did not believe it, ' ſeeing Niceras Pe- 
Cardinal Humber: whom Pope Leo the grb ſent to them, npbraids &oratus. 
him, Perfidions Stercoraniſft, ſays he to him, you tbinł that the Partici- Humber. Tom. 
pation of the Body and Blood of our Lord breaks the Faſts of Lent; and 4. Bibl. of the 
other holy Faſts, believing that the Heavenly, as well as the Terreſtrial Par. Edit. 
Food, u caſt out into the draft, by the ſordid and ſtinting way of the _— 
Belly. | N 

are 1. Tom. 6. of the Fathers, lib. and the ſe- 
ſuit Cellor, in Append. Miſcel. Opuſc. 7. p. 54. do frequently impute 
this Error to the Greeks. - a 

The Author of the Chronicle Malleacenſis, on the year 1083. 
obſerves in the Monaſtry (Cor mor iacenſi), That there was a Fryar 
called Literius, of ſuch great Abſtinence, that for Ten years time; he 
drank neither Wine nor Water, but what be received in the Sacrament ; 
of neceſlity then, what one drinks in the Euchariſt, muſt be true 
Wine, and true Mater. = 


That the Authors of the TWELFTH CENTURY, did not 
+ believe Tranſubſtantiation. 


Onorim Prieft and Theologal of the Church of Rutan, did SD 
not believe Tranſubftantiation, ſeeing Thomas Waldenſis, Tm. 2. * G E Xie 

„ Her. ith,” That this Theologel was of the Sect of the Bread-eaters pr Vt 

of Nabu, de Seffa Pavitarum Raban; and Honorius faith with 


An. 1120. Is 


converte d J. 1. c. 111, 
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dat the Sacrament _ is received with the Mouth, is Gn Anins 
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4nilgtion. 

AD converted into bodily ſoed, but the Virtue of the Sacrament is chat 

AGE xi.: whereby the inward Man is fed ayd ſatisfied. He faith alſo, That 
— the Hoſt is broken, becauſe the Bread, of Angels was broken for us 

7 e gn de Crabs +, | „ „ia A > Cnr whe 

F 5 That the Biſhop bites ove piece, that he divides it in parts, that 

U Ibid. c. 6 it is not received whole, but broke in three parts, þ that when 's 


a ie, Amalaricur Biſhoꝑ of Chartres im they car 1207.2 man of grear 


vide it to the People; all this can only be anderitoed of the Br 
which is improperly called the B 
Rupertus. Rupert Abbot of Duits, near Cologne , upon Exodus, I. 2: c. 10. 
A. 1111, © faith, That the Holy Ghoſt doth nar deſtray the Subſtance of Bnend, 
: as he did not deſtroy the humen Nomwre,! when he jained it to the 
Nord,; and in his 6th Boo an St. Jalu, of the Pari Edition, in tho 
year 1638, be ſaith, That as the Word was made Fleſh, not be- 
ing changed into Fleſh , but in aſſuming Fleſh, ſo alſo the Word 
made Fleſh, is made vl Bread, not being. changed inte Breed, 
but taking and transferring the Bread into the Unity of his Perſon, 


De genie, We. uill fay no moro of this Author, becauſe UI and ſeveral 


pt | q 
Eccle l. 3. c Others, do freqly conſeſ that Ryperr did not believe Tranſubſ amis 
11. 4 I * e tion; alſo —— of Auter gives him extragrdinary Commenda- 
tions, D fluminated with a Viſian of the Holy 
De Script. Ro- Ghoſt), explained almoſt all he Holy Scriptures: in an Adiirable 
1 ſtile. 8 : 4 TRE e397 | "i A ' — 
Zonarar. Jameras in the Eat did not believe Zranſubfentietion, ſeeing he 
Tom. 6. Or. faith af the Euchariſt, Ibes i is 4 Shew-hread which is ſubyalt r Cor- 
_ — LI. ruption, and which is eat and ground with the Teeth. Panis Propeſ#ic- 
_ nis corruptioni eſt obnoxius, ut pote caro exiſtens vere Chriſti, & ſecatur 
throport. Zo« "Semtibus noftrir, & molitur. So that he was of the Opinion of Damaſ- 
nar. Ep. 2. ceo and Peper err 
Francut. 3 A F runcut, in all likeHhood, Abbot of Lobes, did not ap- 
. prove the Opinion of Trauſiubftanviation, feeing the Cemuriators of 
Mag debourgb obſerve, that he had no right Judgment of the Lords 
Supper, alſerting that the true Body of Chriſt was not in N | 
nt,” N IV on 12 


. 


— Reputation for: his Knowledg'and Wikdom , faith-Gaugwis Whig 
6% Book of the Hiſtoty of Frence, in the Reign of F ü dae Ae 4 
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"amongſt other things, denied Tranſabtantiation." "Berndrl of Kur- In Coral in 


in fall Council Sixty Articles; which were Fed by ome, and dit. 


© Eaſtern Church ſubmitted to the Veſtern, which before was never 


emburg, Prattolur and Alpbonſus alaſtro, report the ſame of Amaury Amr. contra 


as alſo Genebrard in his nicle, Lib. 4 Anno 121 5. , — 


P 


— 


Opinions of Authors of the THIRTEENTH. CENTURY, PAN 


and afterwards, touching Tranſubſtantiation. C—_ 


T's true, Pope Innocent the 3d, did condemn this Amaury at the 
Council of Latera», after his Death, in the year 1215. but 
tis not ſaid wherefore; and what was tranſacted in this Council, 
deſerves not to be much regarded, if it be confider'd after what 
manner things were there tranſacted. The Pope, who then pre- 
ſided, was a man full of vain Glory and Ambition; Marhew Paris 
and Mathew of Weſtminſter intimate ſo much of him, and that the 
— of voting and ſpeaking was denied to the Prelates of the Af. 5 f 
ſembly, for they were not ſeen to propoſe, nor deliberate, nor ad- = 
viſe, nor prepare any of the Conſtitutions which were there in great 
numbers; but they were preſented to the Council ready drawn up, 
it not appearing that the advice of the Aſſembly way taken on each 
of them, as is uſually praftis'd in all free and lawful Coumcilz. 
Mathew Paris, on the year 1215. ſpeaks in theſe terms, Every 
one being Aſſembled in the place abovefaid, and each ha ac- 
cording to the cuſtom of the General Councils, taken theit place, 
the Pope having firſt made an Exhortatory Sermon, there was read 


o- 


liked by others - 
Godfry a Fryer of St. Pantalion at Cologne, faith, There was no- 


thing worth the remembrance done at this Council, only chat the ©? dun. 1. 


* 


known. Naucerlus and Platina, in the Life of Innocent the 3d. 
affirm the ſame, for they mark, that ſeveral things were there 
propos d, but that nothing was clearly determin'd. And Kings 
and Princes have no Reaſon to allow of this Council, becauſe. in 
the 4 Chap. of the ſaid Council, Power is given to the Pope to 

| CY vs and Lords of their Lands, and to give them to o- 
nir. 1 ro 1 
Wee, Archbüfhop of Ne#bime, in the year 1 288, did not 
Truuſabſtantiatim; for _ at Rome, atid W 

2 mi 


* 
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mind to a certain Doctor, being return'd to Narbonne, Pope Cle- 
ment the IV. wrote him a Letter, telling bim that a certain Doctor 
inſorm'd him, that diſcourſing with him,, he held that the Body of 
Chriſt was not eſſentially in the Sacrament, and no otherwiſe than 
as the thing ſignified is in the Sign; and that he ſaid alſo this Opi- 
nion was common at Pars. This appears by the Regiſter'd Ma- 
nuſcript of the Letters of Clement the IV. And to ſhew that the 
Arch Biſhop of Narbonne ſaid this Doctrine was very frequent at 
Paris; we find that two years after, that is to ſay, in the year 
1270, which was in the year St. Lewis died; Srepbew Biſhop-of 
Paris, by advice of ſome Doctors in Divinity, condemned thoſe 
which held, that God cannot make an Accident to be without a 
Subject, becauſe it is of its Eſſence to be actually in its Subject. 
21y, That the Accident without a Subject, is not evident, unleſs it 
be equivocal. 3/y, That to make the Accident ſubſiſt without its 
Subject, as we think it does in the Euchariſt, is a thing impoſſible, 
and implies a Contradiction. 4%, That God cannot make the Ac- 
cident be without its Subject, neither that it ſhould have ſeveral 
Dimenſions. Which Maxims being inconſiſtent with Tranſubſtantia- 
tion, doth plainly ſhew, that even at that time, Men were divid- 
ed on the Subject of Zranſubftantiation. One William , ſaith the 
Fryer Malſingbam, in the Life of Ricbard the 24, King of England, 
on the year 1381. Preached at Leiceſter on Palm-Sundty, That the 
Sacrament of the Altar is real Bread after Conſecration; and that the 
Biſhop of Lincoln going to puniſh him for it, the People appearing 
.concern'd for him, made the Biſhop not dare do any thing againſt 
him, which doth plainly ſhew, that in that time the Doctrine of 
1 ad not taken any deep root in the minds of the 
nr | 
In-Richard:'2. Regina] Peacock Biſhop of Chichefer in England, in the year 1 
Anno 1282. did not hold Tranſubftantiation, ſeeing Balla, reports — Credit 
Vm. 2. Ch.19. of Thomas Gaſconius and Leland, that he had no ſound thoughts 
touching the Euchariſt, and that he aſſerted the Doctrine of Wick- 


- Now the Doctrine of #i<&;F, as is related by this Frier #a/fogham 
Tho. Walden. and Thomas Waldenſis, was, That after Conſecration by the Prieſt in 
2 4% the Maſs, there remains true Bread and Wine, ſuch as they were be- 

, fore; nevertheleſs, ſaith #Walfingham, the Lords and Noble of the 

b Rich. a. Land favour'd Millif; which ſhews plainly y that the of 
. Tranſabſfamtiat ion was not generally received. 75 f 924 
| | | Guy 


Guy of Cluvigny, Doctor in Divinity, of the Order of Carmelites, 


but held the Opinion of Rupert de Duits, to wit, the Impanation 
and ſaid, That this Opinion was ſo agreeable to him, that if he 
were Pope, he would eſtabliſh it Thomas Waldenſis reports the 
ſame thing, having receiv'd it from Jobs of Paris. It's certain that 
Jobs of Paris teacheth ſo in his Manuſcript Treatiſe in the Library 


Parifiis Pr adicatoris de modo exiftendi Corpus Chriſti in Sacramento 

Altaris alio quam fit ille quem tenet Eccleſia. 
The ſame Jobs de Paris wrote the Treatiſe above mention's: 

about the year 1300. he was a Facobin, and Doctor of the Sorboy ; 


and Guy of Clavigny did, to wit, by Aſſumption, Jeſus Chriſt ha- 
ving taken the Bread into the Unity of his Suppoſit um, as he took the 
human Nature into the Unity of his Perſon. And towards the 
end of the Manuſcript it is ſaid , That the faculty thought fit, 
that the manner of explaining the Euchariſt, by 4 ion of the 
Bread, or by Converſion, was a probable Opinion; but that neither the 
e nor the other was decided as 
ſa otherwiſe, 
cation. In præſentia Collegii Magiftrorum in Theologia dictum eft;( ſays 
the end of the Manuſcript) utrumque modum ponendi Corpus Chriſti 
eſſe in Altare tenet pro Opinioni probabili, & — utrumque per. 
Et per dicta Sanctorum. Dicit tamen quod nullus eſt determinatus 
Eceleſiam, & idcirco nullus cadit ſub fide, & ſi aliter dixiſſet, minus 
| wk dixiſſet, & qui aliter dicunt minus bene dicunt, & qui determi- 
nate aſſereret alterum preciſe cadere ſub fide incurreret ſententiam, Ca- 
nonis vel Anathematis. Thomas Waldenſis attributes tbis Opinion to 
John de Paris. N | 
There is commonly found in the Library of the Franciſcan Fri- 
ers, a Book called the.Poor's Reckoning, Writ by one, called De Goris, 


Book to Alpbonſus of Arragon Arch-Biſhop of Sarregoſſa. He charg- 
eth Jobn de Paris with the Opinion of the Impanation , and doth 
rot condemn it. It is on the 47 Book of Sentences, Diff. 11. 7.3. 
Confinuator of Milliam de Nangi: , bis Manuſcript Chronicle 
inthe Library of St. German de Pres, that Fobn de Paris is ſtiled , 4 
of great Knowledg and Learning. Trythemins and 4. 
titer. Me Aire, give him allo the ſame Epithets. | 


£2 


a Doctor of Tholouſe, and Native of Arragun ; he Dedicated his 


> 
lob- 
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and Reader of the Sacred Palace, did not hold Tranſubftantiation, - 


Tom. 2.Ch 64 


of St. Victor, having for its Title, Determinatio fratris Joannis de 


he held that the Euchariſt is the Body of Chriſt, as Rupert de Duirs, - 


| a matter of Faith; and that whoever + 
did not ſay well , and run the riſque of Excommuni- - 


De Seri 


A ©. 


A Hiſtorical Treatiſe df Travſubflentiation. 
.. lobſerve, That in this Manuſcript ,, John de Paris to confirm 
bis Opinion, makes uſe of the Authority of the 34afer of the Sen- 
rences, in 4th Sent. Diff. 21. (I take it to be Diff. 12.) as if the 
Maker of the Sentences ſhould there ſay, That the Impanation is a 
. -; probable Opinion. He allo cites to the ſame purpoſe, Dominus Hoſti- 
enſem, &c. Super Corpus juris extra de ſumma Trinit. & fide Ca- 
thol. C. firmiter Oredimus, & de Celebratione Miſſarum, cap. cum 
Marts. : 
Albertus Magnus expounds the Euchariſt by Tran/ubftantiation,but 
he faith, ſalvo Meliori judicio, Which ſhews that he did not believe it 
— as of Faith. * 
Durandus of St. Porcien taught, that the ſubſtance of Bread Re- 
IF main'd, but that the form was chang d. 
25 diſt. 11. Durand in the 4. Sent. diſt. 10. q 1 3. ſaith, That in his time there 
K. 3. were Catholick Doctors which taught, the Bread remain'd in the 
Eucharift,, and did prove it by the Conſeſſion which Berenger was 
forc'd to make, affirming this opinion was not condemn'd. 
Cornelius Biſhop of Bitonte, declared againſt Tranſubſtantiatian in 
the Council of Trent; Cana, Locor. Theol. I. 12. c. 13. 
Diſp. 49. Sect. Dominicus Bannes taught, that the Exiſtence of Bread doth re- 
4- Diſp.9. Seft. main, that ſo the Accidents of Bread and VVine may remain by this 
8 Exiſtence. At leaſt Suarez and Aairar attribute this opinion 10 
To all which, if we add the Doctors that we have mention'd in 
our firſt Part, that could not ſpeak of Fanſub ſtantiatiom but as of a 
New Doctrine, and which could not be proved by the Scriptuxes, 
without intimating that they were not all ſatisfied with it; we ſhall 
ſee it plainly appears, that we cannot apply to the Doctrine of Tran- 
ſubſtaxtiation, the Rule of xc: H Lirminenſis, which is offer'd to 
us by the Biſhops of France. | 


| The CONCLUSION. 


— | rm———— the Biſhops are humbly defired, That they would 
not continue to exerciſe ſo much rigor and ſeverity againſt 

the Proteſtamrs of France, who having yielded farther than they well 
| * conld wb a faſe Conſcience, ro obey the Kings Orders, yet c. 
mot in any wiſe refolve-co make any Key opp hy rp: 


43 a of 

2,0 9: | Franſubſtentiation, itappearing that they oppoſe! it any ; 
ii Fcience ſake, and as being con to the very Rule 

85 by the Biſhops themſelves. oy * | 9 


* 


bk” 8 ED 2 
Hiſtorical T — if 7 -enſulflentiation. 73 
8. Auſftin could ſay, That thoſe ought not to be eſteemed Epiſt. 162. 
Fr that an honeſt mind maintained the Errors of their : 
Anceſtors, and ire ready to relinquiſh them when they are better 
inform'd of the Truth; how much greater Reaſon is there to bear 
with People who do ſhew by the very confeſſion of Romiſh Catho- 
lick Doctors, That the Doctrine of Jranſubſtantiation is a new in- 
vention, and by conſequence, that it ought not to be impoſed as 
an Article of Faith, by the yery Rule laid down by the Biſhops of 
France. 
No reaſonable Perſon can find any queſtion in matter of Religion 
whereto this Rule of St. Auſtin's can be more juſtly applied. For 
if it de not obſerv'd in this controverſie of Tranſubſtantiation, there 
will never be any thing found that it may be uſedin. 
Ifthen ſach Perſons are not Hereticks for ſeeking the Truth, and 
that they think tis their duty to ſeek it; that they are gf the judg- 
ment of Catholick. Doctors, and that they obſerve the Rule pre- 
ſcribed by the Biſhops; it is no way ſaſe to perſecute them to that 
degree of violence, to make them believe that which is contrary to 
the Rule which is laid down ; and therefore, what is ſaid by St. au. 
tis on Pſalm 54. ſhould ſeriouſly be conſider d, Plerumque cum ribs. | 
videris Odiſſe inimicum, fratrum odiſti, & weſcin. £24 


FINIS. 


2.14; an F2.535 Ladet. 


 ADDENDA. 


Heſe words in their place, are alſo to be added. The ng 
Sacrament which truly repreſents the fleſb of Feſus Chriſt, a called The 
the Body of Chrift, bur improperly ; and Ro it is — called after 
its manner, not according to the rut e thing, bur — , 
a 3 ſo that the meaning 722 9 70 1 
the Body is tber UL Toro ere» 
Canon K oh Bug ' — Co 2 #: 
ifti, cum re — 


1 
eK. illius videlicet 2 — pal, mortale, 2 


